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A Plea for Restraint 
by Richard Kroeger 

At the evangelical colloquium on women and the 
Bible October 9-11, 1984 in Oakbrook, Illinois (see 
the p~blished papers in Women, Authority, and the 
Bible, ed. A. Mickelsen, Inter Varsity Press, 1986), I 
introduced the section on biblical hermeneutics (the 
art of interpreting Scripture) by saying that the most 
crucial issues for evangelicals in the modern world of 
biblical studies were not in the arena of the so-called 
"Battle for the BIble" (inerrancy and authority). Impor
tant as these considerations may be, the hermeneutical 
issues are still more critical. 

In terms of the on-going debate between evangeli
cals who limit the role of women in church and socie
ty, and the "evangelical feminists': who d~ not, th~se 
issues are central. The process of mterpretmg Scnpture 
and of making an application to life today i~ th~ ~cial 
source ofdifference between the camps. Wlthm thiS 
process lies the key to the resolution of what has fre
quently been called a "critical evangelic~l impasse." . 
This is quite clear in terms of three Pauhne texts which 
most apparently prevent women from teaching, preach
ing, or assuming positions of autho~ty in the Church: I 
Co. 11:2-16; I Cor. 14:33b-35; I Tim. 2:8-15. 

The point of this excursus is to urge caution and re
straint in our frequent evangelical tendency to absolu
tize elements within these texts and to find within them 
indisputable reason for limiting women's exercise of 
authority. By "absolutize" 1 mean to declare that this 
commandment is always to be enforced in every situa
tion. A little thought will show that a number of New 
Testament commandments are no longer practised by 
modem Christians (Acts 15:20,29; Rom. 16:16; 1Cor. 
16:20; II Cor. 13:12; 1 Peter 3:3; 5:14 ). The church 
came to understand that these directives were given to 
be enforced in specific situations which no longer exist 
today. 

Let us note a few general reasons for restraint. 
Two of the texts with which we are concerned (I Cor. 
II and I Cor. 14) occur in a segment of an obviously 
"occasional 1ettec', (written to address certian local 
church conditions). This section primarily confronts 
various disorders in the worship of the Corinthian con
gregation (I Cor. 11-14). This in itself should suggest 
that since historically conditioned and and culturally 
limited situations are the chief focus, we ought to be 
cautious about what we absolutize. 

The I Tim. 2:8-15 passage is found in a context of. 
polemic against heretical teaching by women and theu 
male mentors in the church of Ephesus. Here Paul in
structs Timothy in ways to deal with the heretical 
teachers. Students of the women's materials in this ep
istle seldom obselVe the series of connective words 
which tie the materials of I Tim. 2:1-15 with the prob
lems of a clearly heretical nature (discussed in I Tim. 
1:3-7 and 18-20). How to deal with heretical teaching 
is the major focus of the book. Note that the connec
tives in 2: 1 ("therefore") and 2:8 (also "therefore") 
clearly link the segment on women (vv. 9-15) with the 
matter of heretical teaching in the Ephesian congrega
tions-and thereby also the congregations in Asia Mi
nor which looked to Ephesus for spiritual direction. 

Consider the Circumstances in Which These 
Texts Were Written 

Let us also note some clearly cultural elements in 
these three texts: In I Cor. 11 :2-16 the focus is on 
head-coverings which, when worn, allowed women 
the freedom to pray and prophecy in the worship of the 
Corinthian congregations. A larger issue may be t.hat of 
reversal of sex roles by men and women of ecstatic 
persuasion in Corinthian churches. 

In I Cor. 14:33-35, which appears to tell women to 
be "silent" in church meetings, the translation "quiet" 
would seem to make more sense. If nothing more is 
going on, at least the women of Corinth a~e loudly in
quiring of their husbands what the prea~hmg and . 
teaching means. Paul tells them to refram from theIr 
questions until they may ask their husbands at home 
(v. 35). It seems to us that much more clamor and 
noise originated from the wom~n's se~tion, and .relig
ious clamor was an important mgredient of theu pre
Christian worship practices. They were not going to be 
decorous and silent just because they had been cOllvert
ed to Christ. All this is set in a larger context of the 
misuse of gifts of tongues and prophesying. 

In the I Tim. 2 text, the chief focus for traditional 
limitations on female parti~ipation, there are the obvi
ous cultural elements of men lifting up holy hands in 
prayer (v.8) and modest adornment of women (vv. 9
10). None of these cultural elements are vexing prob
lems for most modem congregations, and yet they are 
closely joined to the sanctions ofvv. 11-12. The cultu
ral elements are almost universally ignored when peo
ple deal with the sanctions, and the verse about woman 
being "saved by child-bearing" (v. 15) is ignored most 

(continucd on ncxt page) 



(continued from page 1)
 

often. All of this culturally relative material should
 
cause us to see the caution flag waving.
 

Paul's Method of Argumentation 

Here I want to focus on difficult lines of argumenta
tion used by Paul in these texts. (We do not accept the 
frequently cited rejections of these texts as not truly 
Pauline. There is not space here to go into the various 
reasons for finding them authentic.) Let us look at the 
Eve argument in I Tim. 2:13-14. This text is closely 
tied to the locus classicus (vv. 11-12), but it is fre
quently ignored because of its obvious difficulties. 

Paul's use of the story of Eve's temptation from 
Genesis 3 is puzzling as authoritative support for his 
banning women from teaching or from exercising 
domineering authority over men (husbands?). Of 
course he was indebted to contemporary Jewish exege
sis which tended to blame Eve for the spiritual predica
ment of the human race, but Paul was not usually giv
en to following the oft-times wild excesses of Midrash
ic polemic. 

He says that "Adam was formed first, then Eve; and 
Adam was not deceived, but the woman was deceived 
and became a transgressor" (vv. 13-14 RSV). This is 
at best an ad hoc argument used to support the sanc
tion against women teaching and exercising authority. 
The appeal to the priority of the male is not founded on 
any so-called order of creation, though Genesis 2 is its 
source. 

Not only is there no indication of priority in Gen. 1, 
but in Gen. 2 nothing is made of the fact that the male 
was created before the female. It could be said that 
maleness had no significance until there was female
ness. It frequently has been noted that if priority was a 
significant feature in the orders of creation, the birds 
and animals would have to be viewed as suprior to 
man because of their anterior creation. In Gen. 2 the 
emphasis is on man's aloneness and that no solution 
for that problem can be found in the animal kingdom. 

The focus of Gen. 2 is not upon the superiority of 
the man who has the power to name the animals and 
the woman. (He can't really name her until after the 
fall.) Rather the emphasis is upon the recognition that 
animals cannot fulfil his need for companionship, and 
his recognition that the woman can and does. If there 
is any emphasis on primacy, it is on the woman's crea
tion as the being who completes the man and satisfies 
his need for a counterpart. She is at the summit of an 
ascending scale of creative worth if anything is to be 
made of progression in the stories of creation. 

When Paul uses the primacy argument with per
haps more effect in I Cor. 11, he knows that he has to 
counterbalance it with the truth that since Eve's crea
tionfrom Adam, all men have come from women. 
Paul in essence admits that the primacy argument is an 
ad hoc argument and cannot be pressed, and he backs 
off from it (I Cor. 11: 11-12). 

The argument in I Tim. 12:13-14 that Adam was 
not deceived, but that the woman was deceived and be
came a transgressor is largely softened and somewhat 
negated. Paul knows perfectly well that Adam was 
standing at Eve's side while the serpent orchestrated 
the temptation scenario. David Scholer observes that 
the serpent addressed the women with the plural "you" 
(Gen. 3:1-7). The Hebrew and Septuagint texts of 
Gen. 3:6 state that Adam was standing at Eve's side. 
This is often left out of English translations such as the 
RSV. The Hebrew reads: 

... she took of its fruit and ate; and also 
gave some to her husband with her, and he 
ate. 

Paul knew this, yet he chose on this occasion to ignore 
it. If Eve was deceived, Adam sinned knowingly. It 
was to him, before the creation of woman, that God 
forbade his eating of the fruit of the tree of the knowl
edge of good and evil (Gen. 2:16-17). The very con
servative, non-feminist commentator on I Timothy in 
the old Expositors Greek Testament responds thus to 
the strange assumption by Paul of Adam's superiority: 

The intellectual superior who sins against 
light may be morally inferior to him who 
stumbles in the dusk. (Vol. IV, p. 109) 

David Scholer suggests that Paul is being selective 
here. If Eve was deceived and became a transgressor, 
Adam also became a transgressor since he knew what 
God had actually said. He "listened to the voice of his 
wife," (Gen 3:17) and not the voice of God and made 
no attempt to correct the serpent's twisting and warp
ing of God's words. Adam could well be said to have 
been the more culpable. Paul knew this and, as has 
been often observed, when he wants to discuss the ori
gin of human sin in profoundly theological tenns, he 
lays the guilt squarely at Adam's door (Rom. 5; I Cor. 
15). 

Paul leaves all this well known and most important 
truth out of his I Tim. 2:13-14 polemic on purpose. He 
is being selective in order to make a point-and his ar
gumentation is very much ad hoc and not of universal 
application, at least at the point ofvv. 13-14. 

We should, in light of these henneneutical difficul
ties, be very careful not to absolutize such texts too 
soon. We must beware of divorcing them from their 
obviously cultural and historical settings. The settings 
have to do with local first century church problems. 
The central truths of these texts, however we view 
them, are butressed by arguments that are very difficult 
and very limited to first century A.D. modes of thought 
and polemic. 

This should lead us to be restrained in our efforts to 
make universsal application of them for our own day. 
The unquestionably universal elements in them are 
clear - Paul's "God is not the God of confusion ... let 
all things be done decently and in order" is of more 
certain universality than "let women keep silent in the 
churches." PP 
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Book Review
 

IS GOD TIffi ONLY RELIABLE FATIffiR? by Diane 
Tennis. Westminster Press, Philadelphia, 1985, 117 
pages. Reviewed by Alvera Mickelsen, Assistant Pro
fessor ofJournalism, Bethel College, St. Paul, Mn. 

This small, highly provocative book by a staff asso
ciate for the General Assembly Mission Board, Pres
byterian Church (U.S.A.) has surprising premises and 
conclusions, worthy of the careful attention of pastors 
and serious students of the Bible. Tennis pleads with 
readers not to abondon the imagery and language of 
God the Father. Her conclusion is not smprising-but 
some of her reasons are. 

Tennis does not defend patriarchy. Neither does 
she defend efforts to rid God of "maleness." Rather, 
she presents God the Father as a model for earthly fa
thers. She does not defend her position on the 
grounds that God is like human fathers; instead, she 
insists that human fathers should be like the loving, 
nurturing father that God is. Unlike many earthly fa
thers, God the father is reliable, loving, persistently 
present with his children, (both physically and emo
tionally) and never abusive. 

She makes her case on the basis of the need of men 
and women alike to have a ''reliable Father." Tennis 
believes that one of the reasons that men and women 
alike need God the Father is the failure of most of their 
own fathers to be what God intended 

The book draws more heavily on psychology, soci
ology, and history than on the Bible. Tennis carefully 
points out that when the Bible speaks of God as Father 
it is nearly always in the context of nurturance and 
love -not in the context of dominance and autonomy. 
She maintains that the desire of many feminists to elim
inate the symbol of God as Father is based on a wrong 
kind of father image-a tyrannical one who is preoccu
pied with his power and need to control, and that some 
feminists have collected their ugly father images out of 
their human experience and deposited them on God as 
Father. 

The author also enumerates unwise ways in which 
women have dealt with the problem of unreliable fa
thers. She decries the tendancy of women to tolerate 
irresponsibility in others and to blame themselves for 
every family problem. She terms this an illusion of 
omnipotence that leads to a sense of martyrdom. She 
says that women as well as men like to play God, and 
women do it by acting and thinking as if everything de
pends on them and they are responsible for everything. 
Tennis finds fault with the way many women rear their 
sons and daughters. "When the little girl grows up, 
what has she learned about the quality of love? She 
has learned that unconditional love comes from a wom
an [her mother] who she is now. She expects to give it 
to a man. She does not expectto receive it from a 
man." When boys grow up, they expect to 

receive unconditional love (as their mothers gave 
them), but not necessarily to give that kind of love. (p. 
65). 

Tennis points out that "Father God" was not used 
as direct address in the Old Testament, nor in Jesus' 
day. Instead, Jesus often addressed G~ as"Abba," an 
intimate, affectionate term. But Jesus did not use the 
"Abba" terminology in his moment of despair on the 
cross: "My God (not 'My Father') why have you for
saken me?" 

Tennis says that an accurate concept of God as Fa
ther is itself a strong critique of patriarchal domination, 
and we need to use God the Father as a model to trans
form human fathers, to strengthen father images and 
fathering behavior. "God as Father is available. He is 
intimate. He is tender and compassionate. He suffers, 
leads, loves, recalls, forgives, reconciles, and starts 
over. He adopts children, especially orphans. He 
shares his own being-spirit with the children. And he 
never leaves them. He never ceases being a father. 
God the Father is reliable" (p. 90). 

This book does not use the usual evangelical sourc
es or terminology and some of its ideas (such as appar
ent approval of early gnosticism) will not be accepta~le . 
to most evangelicals. However, many of the author s 
concepts are worthy of careful examination. This is 
not an inspirational book to hand out at random to 
church members, but is worth reading by those who 
have a good knowledge of the Bible and are capable of 
examining ideas on their own merit. PP 

Letters 

I have received this address from Roberta Hestenes 
at Fuller. While studying at Fuller I became an 
"evangelical feminist," hoping to import some of it to 
my country, Holland, on our return. Evangelical femi
nism is not really known here, since the word 
"evangelical" connotes fundamentalist Moral Majoriry
type Christians. The broader feminist/social-activist 
type I have not met here. I started a women's group. 
We published some articles and preached some ser
mons, but I do feel the need of some fellowship. Are 
there any women's groups on this side of the ocean? 
Also, I would like your advice on a magazine subscrip
tion. I'm looking for articles about women and scrip
ture--exegesis, hermeneutics,etc.-a magazine which 
publishes the latest research, text criticisam, and cultu
ral background studies. Christian greetings. 

Holland 

I was interested to read about your group, Chris
tians for Biblical Equality, in Evangelicals for Social 
Action's June 1987 Update. Your recent conference 
with Elaine Storkey sounded exciting and something 
that I wish I could have been a part of. I thought her 
comments about God "transcending sexualtiy" were 
very astute, and an idea I'd like to hear more about. .. 
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I'd also like to know what your group decided about
 
affiliating with John Stott's organization, Men, Wom

en, and God.
 

Washington, D.C. 

I read with interest and growing excitement the arti
cle on "DiscoveringBiblical Equality in Minnesota" 
(ESA Update ). 

I'm working as a social change advocate for Free
dom House, an ecumenical "house of hospitality" for 
the homeless of Richmond, VA. Women's issues 
such as equality, roles in the church, etc. are issues 
that I often come up against, and I have yet to establish 
a position that I feel-is a just and healthy one. I'm of
ten uncomfortable with the militant attitude of many 
feminists, although in many ways I'm a "feminist" my
self. 

Elaine Storkey's view of "Christian mutuality" 
sounds refreshing and exciting to me, and much more 
consistent with my beliefs in peacemaking and social 
justice. 

I'd appreciate any information listing of resources 
that you have. 

Richmond, VA 
pp 

An Illustration of the Greek No
tion of "Head" as "Source" 

by Catherine Kroeger 

Many of our readers write to ask for new insights, 
information, and resources about biblical feminism. 
The Chinese say that one peep is worth ten thousand 
words. Cindy McKeen kindly supplied us with the ac
companying illustration; and for those anxious for new 
material, it may well be worth its weight in gold. The 
statuette which the drawing depicts does not strike one 
as a first-class piece of an. To be quite truthful, it 
seems somewhat clumsy; and the concept of one wom
an standing upon the head of another is downright gro
tesque. Nevertheless, this piece and the forty-odd simi
lar executions of this same motif have much to tell us. 
Usually two which were almost identical were found 
together, but there are differences in fann and decora
tion between those found in different grave-sites. Al
ways the woman stood within the crown upon the low
er female head. 

Terracott'..a statuettes of this design were placed in 
tombs, much as we might place a floral offering upon a 
grave to-day. The burials took place about three hun
dred years before the binh of Christ, in an area of 
southern Italy where Greek colonists embraced Pythag
oreanism and Orphism. The same tombs contained 
lovely examples of traditional Greek art, gi'aceful and 
well executed; and some of these fine works of an came 
from the very same workshops which had created piec

es similar to that in our illustration. 
Archaeologists soon realized that the strange little 

statues, so inferior to other objects in the tomb hordes, 
contained a religious message, rather than an artistic 
one. Oddly, the upper figure was delicately draped in 
the fashion of the channing Tanagran style of terracot
tas, while the lower head was more crude - "semi
archaic," as one archaeologist put it. The colors on the 
upper figure were subtle and muted, those on the lower 
head more garish. The marked contrast seemed to indi
cate two different realms of existence. 

Greek tombs in southern Italy, especially around 
the town of Canosa, abounded in objects which por
trayed the religious beliefs of the community. They are 
valuable because they reveal some of the secrets of the 
so-called mystery religions which promised salvation 
and immanality to the initiates. Many of these highly 
ornamented vessels and statues portrayed the voyage 
of the soul to celestial regions, and one especially fa
mous vase from Canosa showed the arrival of the 
blessed dead at the throne of Hades and Persephone in 
the underworld. It was this vase upon which the Ger
~ scholar Bachofen based his study of ancient Orph
Ism. 

In the genre of statuary here illustrated, the lower 
head appears to be that of Persephone, goddess of the 
underworld. Many of you may remember the story of 
how she was kidnapped by Hades, king of the realm 
of the dead. Her mother, Demeter, the grain goddess 
mourned and would not cause anything to grow upon 
the earth until her daughter was returned. Each year 
Persephone divided her time between the world of the 
dead and the world above, where her advent caused 
plant-life to grow. Many vases from southern Italy 
show the head of Persephone rising up out of the 
ground as she returns and brings with her a return of 
vegetation. 

Persephone caused other kinds of life to sprout up 
on the earth as well. The Greek poet Pindar wrote that 
she sent the spirits of the righteous dead up into the 
light of the sun in the ninth year after their death. The 
wreath about the head of the goddess is here composed 
of leaves, an indication of the fertility which she 
brings. Other leaves are being pushed up, unfolding in 
the fashion of budding plants; and from within this 
verdure emerge tiny human heads. Within the crown 
on the top of the head stands the full figure of a wom
an. This apparently represents the soul of the dead per
son. In certain instances, the individual with whom 
the piece was buried was definitely a woman. In other 
cases, the gender of the dead person is not known. The 
piece was intended as a sort of consolation message for 
the dead person, promising a return to this life after 
nine years in Persephone's bosom. 

Ancient texts buried with skeletons in southern Italy 
reveal the belief that at death the properly initiated soul 
"stepped within the lovely crown," sank beneath the 
!X>som of the Persephone, and thereby became divine 
mstead of manal. The goddess both received 
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ANNOUNCING 
IMAGE MAKERS, IMAGE 81~EAKERS 

Biblical Feminism in Practice 

A conference of Men, Women, and God
 
Saturday, October 31, 1987 10:00 am-4:30 pm
 

City Temple, Holborn Viaduct, London, England
 

"Our culture and our churches bombard us with im
ages of what women and men should .be Iike-~any of 
them contradictory, distorted, oppresl~e... This c~>n
ference seeks to go beyond the dethronIng of false Im
ages; to discover a perspective on the Bible which rec
ognizes women's equal worth in God's eyes; and to 
explore positive ways in which women and men can be 
equal partners in God's work of renewing all things." 

Main addresses by Myrtle Langley and Myf'd Blyth, 
seminars and feedback time. For registf'dtion informa
tion, write Jocelyn Murray, 14 Shepherd's Hill, Lon
don N6 5AQ, En~land. 
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souls and sent them fonh again. As we mentioned, the 
statuettes of this genre are usually found in dOUblet,S, 
and in one instance a foursome. In some cases the facc 
on the lower head is raised upwards, and the arms of 
the standing woman are lifted as though in expectatioll 
of new life, while the duplicate piece will have: a more 
downward direction. Persephone, goddess of the UIl

derworld, was perceived as the begining and the end of 
life, but these statuettes reveal a naive conception that 
the avenue to and from this world lay through her 
head. 

In the same manner, Orphic poems speak of "Zeus 
the head, Zeus the middle, and in Zeus all things have 
their consummation." Now this is valuable because 
quite clearly "head" is used in the sens~ of "beginning~' 
or "source." Jn fact, sometimes the anclcnts quoted thiS 
very line and substituted the word "beginnning" (an'he 
) for "head" (kephale ). The verse was intended to , 
demonstrate the all-inclusive character of Zeus, but 11 
began with him as "head" or "source." , 

The belief that the head was source was Widespread 
among the Greeks and Romans. It was even cOl~sid
ered the seat of the soul and the source from which 
other parts of the body grew. (For a comparable idea 
see Eph. 4: 15-16 and Col. 1: 19.) The head was.the 
well-spring of all moisture, and the source of 1I fiver 
was called its head. Even human spenn was thought to 
be produced in the brain and to d~scend through the 
spinal column to further human hfe. Pytha~oreans for
bade their adherents to eat the head of an anunal he
cause this was the generative part from which they 
themselves might once have originated in a prior incar
nation. According to a favorite myth, Athena sprang 
full-grown from the head of Zeus. Th.e head of Orphe
us, though severed from the rest of hiS body, !lad C~1n
tinued to utter prophecies, as hlld the heads of Pubhus, 
Archonides, and a priest of Zeus Hoplosmios, 

Among the Greeks, "head" seldom, if.ever, denoted 
the concept of "chief' or "boss." The ancients them
selves defined "head" as indicating "origin" or 
"source." In tcmlS of the headship passages in the 
Bible, this has imponant theological connotations. Alh
anasius and others insisted that "head" must be under

'b " I .stood as "source" rather than' oss est one arnve at a 
faulty understanding of the Trinity. The Son and H~ly 
Spirit proceed fonh from the Father but are equal wllh 
Him in goodness, power, and love. 

We can understand I Cor. 11: 1-3 to mean that the 
Son proceeds forth from God the Father, that every 
man has Christ as his Source and that woman was 
drawn forth from man (I Cor. 1 I: 8,12), The typical 
Greek view was that woman was a subhuman species 
of monster, made of an inferior substance and deserv
ing to be treated as an inferior. The biblical insistence 
that the source of woman lay in man means that wom
an is fully human and fully equal because she panakes 
of the same substance as man, "bone of his bone and 
flesh of his flesh." She too is made in God's image 
(Genesis 5: 1-3). 
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Christ as Head and Source of the Church supplies 
to His Body nourishment and tender care, as should a 
husband for his wife (Eph. 5:29). The wife in tum 
must respect him and return the self-sacrificing love 
which he freely gives. 

Those interested in academic documentation and 
further development of the foregoing material are re
ferred to Gretchen Gaebelein Hull's book, Equal to 
Serve, forthcoming from Revell this summer. 

Since the biblical concept of Christ as Head of the 
Chmch and of husband as head ofthe wife is a very 
controversial one, we wonder if our readers would be 
interested in a small book which would reprint a collec
tion of articles on headship. Do you have suggestions 
for works to be included, a title, and at aproximately 
what price it should be made available? Please send 
your ideas and comments to the North Central Center 
for Christian Studies. PP 

Names and numbers of the players, please. 
Many of you are justifiably confused by the groups 

at work upon the fonnation of a new organization 
which will support the equality and ministry of women 
on a biblical basis. We offer the following identifica
tions: 
North Central Center for Christian Studies - A center 
for research and teaching, (on the biblical status of 
women, evangelism, and other Christian topics) 
founded three years ago by Richard and Catherine 

Kroeger. It currently sponsors some of the prelimi
nary efforts to form a new organization. 
Priscilla Papers - a newsletter put out by the North 
Central Center. Its subject is the equality and ministry 
of women within a perspective of the authority and in
spiration of Scripture. For a subscription, sned $6 to 
the North Central Center, 2160 Edgebrook Ave, St. 
Paul, MN, 55119. 
Men. Women, and God - an English organization 
which grew out of John Stott's London Institute for 
Contemporary Christianity and the Evangelical Alli
ance. Leaders include Elaine Storkey, Mary Evans, 
David and Marlene Cohen. Several concerned Ameri
cans will meet with the group in London on August 6 
in hopes of establishing an affiliation. 
Christians for Biblical EQuality - a group of Minnesota 
women and men who wanted to establish a new organ
ization to further the equality and ministry of women. 
This group, together with the North Central Center, 
sponsored a conference featuring Elaine Storkey. Af
terwards a convening assembly was called and a tem
porary steering committee formed to explore affiliate 
membership with Men, Women, and God. 
The ternporaty steerine committee - is at work on a 
statement of faith, constitution, and statement of pur
pose to be presented for approval to the parent organi
zation in England. Hopefully these documents will be 
ratified by the temporary steering committee when it 
meets August 27-28. PP 

Priscilla Papers
North Central Center for Christian Studies 
1160 Edgebrook Avenue 
St. Paul, MN 55119 
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