
Priscilla Papers
 
"Priscilla and Aquilla instructed Apollos more perfectly in the way of the Lord H 

Volume 5, Number 4 Fall 1991 ISSN I 0890-753X 

MINISTRY AND MEDITATION:
 
THE SPIRITUAL JOURNEY OF
 

MARCHIENE VROON RIENSTRA
 

Debra Rienstra 

Marchiene faced apainful choice. She could remain Christian 
Reformed and continue to fight for women's ordination-and 
be denied the opportunity to use her gifts. Or she could leave 
the denomination and follow her call elsewhere. After many 
weeks ofprayerand struggle, sheand herfamily concluded that 
her call was to be a wcnnan in ministry. 

As the ship on which she was a passenger glided 
into New York harbor just before dawn one cool summer 
morning in 1955, Marchiene Vroon knew that the lady of 
freedom, with torch thrust proudly into the sky, was 
welcoming her to her own country. Marchiene was four
teen years old~ Up until this time, Pakistan had been 
home to her. Born in Rangoon, Burma, in 1941, while her 
parents were traveling to their first missionary post in 
India, Marchiene until now had seen the United States 
only once. 

For Marchiene, life in the States--specifically, in 
Grand Rapids, Michigan-brought both homesickness 
and excitement. She missed the beautiful dark-skinned 
people in brightly colored saris; the smells of curry, 
fragrant flowers, and citrus trees; the camel bellschiming 
softly as she fell asleep each night. But she was also 
excited abo,ut all that was foreign to her here. 

One thing surprised her immediately: everyone 
she met at school and church identified strongly with the 

This articleisfrom achapter in thebookfQr.SuchB, Time as This: 
Twenty-six Women gf. Vision lm4. Faith Tell Their ~ ed. 
Lillian Grissen. William B. Eerdmans Publishing Company, 
1991. Reprinted by permission. 

Christian Reformed Church. She knew, of course, that 
the CRC was her parents' home denomination, but she 
had never met anyone else from this church before. 
With missionaries from many Christian denomina
tions-Methodists, Church of the Brethren, Catholic, 
and others-Dr. Vroon had helped found the United 
Christian Hospital in Lahore. To Marchiene, her family 
and the other missionaries had simply been Christians 
in a sea of Muslims. 

Itwasstrange,she thought, thather new school
mates in the States saw themselves as "Christian Re
formed" rather than just as "Christian." But she man
aged, with a bit of struggle, to adjust to this and many 
other "strange" things in her not-quite-home-land. 

Three years after she arrived in the States, 
Marchienegraduated from Grand RapidsChristianHigh 
School, and in 1958 she entered Calvin College in Grand 
Rapids. Her parentswent toNigeria; her father was one 
of the first doctors sent to Nigeria by the Christian 
Reformed Church. During those years, Marchiene 
struggled with what God might be calling her to do. 

She had seen how the Gospel transformed 
people. Women missionaries were common to her, and 
the need for missionaries was so great. No one was 
concerned about the gender of those who brought relief. 
But shecould see that in the Christian Reformed Church 
becoming a minister was not an option for women. 

So she thought about teaching and hoped to 
major in Bible at Calvin, but a Bible major didn't exist. 
She settled for her second love---literature--and ma
jored in speech as well. Her studies went well, but after 
two years at Calvin, Marchiene became restless, fros
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trated. She still had major questions about her future 
vocation and the Christian faith that remained unsettled. 
Was there really a loving God who cared for her person
ally and had a planfor her life? She prayed for guidance, 
for some kind of sign. Soon she received a call from Dr. 
Ralph Blocksma, her father's former colleague in Lahore. 

"Marchiene, they could really use your help in 
Nigeria," he said. "Whydon'tyou takea yearoffand go? 
Your way will be paid by the Henry Beets Missionary 
SocietyoflaGrave AvenueChristian Reformed Church." 
Within weeks, Marchiene was on a plane to Lupwe-the 
mission station founded by Johanna Veenstra-for a 
year she was to spend teaching, traveling to mission 
stations, and working in an orphanage. As it turned out, 
Marchiene's parents were in Takum, a village located 
just four miles from Lupwe. 

During her year in Nigeria, Marchiene discov
ered that God had sent her Dr. Blocksma's phone call for 
many reasons-some of which she hadn't suspected. 
One of these "reasons" was John Rienstra. A young 
Christian Reformed medical student, John had received 
a scholarship to study overseas. Through phone calls 
and letters, he had been matched up with Dr. Vroon. 
John arrived in Nigeria for the summer of 1960, and 
before he returned home, he and Marchiene had fallen in 
love. 

John returned to Wayne State Medical School in 
Detroit, Michigan, for hislastyearofstudy,and Marchiene 
remained in Africa until the following summer. Long 
months of prolific letter-writing passed. The two mar
ried in March 1962 and moved to Grand Rapids, where 
John would serve his residency. 

After finishing her degree at Calvin, Marchiene 
considered enrolling at Calvin Theological Seminary, 
adjacent to the college, to study theology. A professor 
there explained that one should go to seminary only if 
one wanted to be ordained-and of course, Marchiene 
couldn't be ordained! Subsequently she accepted an 
offer from Calvin College to teach English part-time. She 
put the thought of theology out of her mind-at least for 
a while. 

Marchieneand John's first child, Jonathan, came 
along in 1964. Eighteen months later, Ron arrived. At 
this juncture Marchiene quit teaching and concentrated 
on caring for her two sons. John, then in residency at 
Butterworth Hospital, had opted to defer his armed 
services requirement until he had finished that partofhis 
training. In 1966, when he had completed his residency, 
he enlisted in the Air Force, and the family moved to 
Goldsboro, North Carolina. Their third child, Janelle, 
was born on the Air Force base in 1968. 

At this point Marchiene was too busy to worry 
about education, theological or otherwise. Raising her 
family was exactly what she wanted to do; she was 
exactly where she belonged-at least for now. Still, 
something was missing. Something. What was it? Could 
it, perhaps, be a call to ministry? 

Even as a little girl, her mother said, Marchiene 
couldn't wait to go to church. Already then Marchiene 
had insisted that someday she would be a minister. Was 
it still possible? she wondered. 

Meaningful opportunities reawakened these 
buried thoughts. The Air Force chaplain on the base 
asked Marchiene and John to lead Bible study and out
reach programs of ministry. Marchiene became presi
dent of the Protestant women's group; John led a Bible 
class. As the annual Layman's Sunday approached, the 
chaplain asked if Marchiene and the president of the 
Protestant men's group would lead the worship service 
and each preach a short sermon. Marchiene agreed. 
After the service, the general's wife, a Methodist, 
complimented her. "Marchiene, you should be a minis
ter. For once my teenage boys listened in church!" 

"You're very kind," Marchiene replied, ''but of 
course I couldn't," 

''Why not?" 
"Because I'm a woman." 
''What does that have to do with it?" 
"Well, look around. Do you see any women 

chaplains here?" 
"Oh, the AirForce just hasn't gotten around to it. 

We Methodists have ordained women for years. There's 
no reason why you shouldn'tbe a minister. You have the 
gifts. You've got to use them." 

A few weeks later the local Methodist church 
called and asked Marchiene to preach. "1 was scared,but 
also very excited," Marchiene recalls. 'This was a real 
church. I felt nervous as I began to speak, but I soon felt 
very much at home in the pulpit. As if this were right, 
somehow. MyoId dreams just leaped back into life." 

Marchiene had a lot to think about when she 
returned to Grand Rapids in 1969. Soon after that, Rachel 
was born, and John accepted an offer to go into practice 
in Grand Rapids. 

Because of their mission experience, John and 
Marchiene soon got on the "Sunday evening circuit," 
speaking to various church groups and showing slides 
about missions. On one occasion, Marchiene's mother 
was scheduled to speak to the Ladies' Missionary Union 
at an annual even held that year at Calvin Christian 
Reformed Church. At the last minute, Mrs. Vroon be
came ill. She asked Marchiene to step in, and Marchiene 
agreed. Afterward she received many requests to speak 
at Lenten luncheons, Bible study groups, and other 
fellowship events. Many men and women began to 
encourage Marchiene to consider becoming a minister. 

Meanwhile, severalof the Rienstras' friends from 
their church, LaGrave Avenue Christian Reformed 
Church, and others were experimenting with a new kind 
of worship service. They held Sunday evening worship 
servicesdesigned to giveyoungpeople-especially those 
confused in their spirituallives-a vital, more intimate 
worship experience. Encouraged by the interest and 
participation of people of all ages, the group decided to 
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launch a new congregation, which later became Qmrch 
of the Servant Christian Reformed Church. Marchiene 
helped planand lead worship servicesand helped wrestle 
with the problems of the infant congregation. 

All her experiences seemed to her to point in one 
direction. She struggled to find some other way. But the 
call-as shebegan to think it might reallybe-would not 
go away. 

In 1972 John and Marchiene went to Nigeria for 
three months. Away from the pressure of her daily life, 
she thought, prayed, reflected. ''1 finally became con
vinced that going to seminary was really and truly 
something God wanted me to do," Marchiene explains. 
''What would be at the end of the road for me, I did not 
know. All I knew for sure was that I was supposed to go 
to seminary." 

SheenteredCalvinSeminaryinSeptember 1972, 
the first and only woman enrolled in any seminary 
program there. Strange looks greeted her. On her first 
day a young man approached her in the coffee shop, and 
in a friendly voice he asked, ''Hi, whose wife are you?" 

"Well, I'm John Rienstra's wife," she answered, 
''but he's a doctor. He's not here at the seminary." 

"Oh. Well, why are you here?" the man pur
sued, a little confused. 

''To study." 
''Why do you want to do that?" 
"Because I want to know more about the Bible 

and theology and Christianity." 
The man looked at her as if to say, ''Well, I can't 

argue with that," and then aimed straight at the heart of 
the matter: ''What do youwant to do when you get out?" 

Marchiene looked at him in surprise. ''What
ever God leads me to do! My word, it's my first day!" 

By this time theChristian Reformed Church had 
begun to wrestle with the issueofwomen holdingchurch 
office. A committee appointed to study the issue re
ported to Synod 1973 that it had concluded that exclud
ing women from church office could not be defended on 
biblical grounds. Many delegates to the synod were 
upset with this report, and the issue began to trouble the 
church. During the next several years, more committees 
were appointed to study the issue further. 

Marchiene received many requests to speakand 
write about the issue. She studied the various aspects in 
earnest, researching both Greek and Hebrew texts, and 
reading the studies of many other researchers. "People 
quoted the classic texts about women being silent in the 
church, and I would think, 'But you don't believe that!' 
I saw women teachingat the Christianhigh school and in 
Sunday school. I saw women missionaries preach and 
teach and help establish churches-on their own or as 
missionaries' wives. I thought: If people really believe 
that, those verses should beobeyed literally; then noneof 
this would be happening." 

Meanwhile, tensions on the floor of the annual 
synods rose to fever pitch. Vehement letters began to 

appear in the CRC's weekly magazine, The Banner, and 
some of those letters aimed directly at Marchiene. 

It was now the spring of 1978, and Marchiene 
believed even more strongly that God had called her to 
parish ministry. But she had a particularly formidable 
requirement to fulfill before she could graduate. To 
qualify for ordination, students had to preach ten ser
mons--a problem for Marchiene, since she was not 
allowed to preach in a Christian Reformed Church. 
Synod 1975 had declared that women could receive a 
degree from Calvin Seminary without fulfilling this re
quirement, but Marchiene refused to be an exception. 
Her problem was solved when nearby Presbyterian 
churches heard of her availability and invited her to 
preach-exactly ten times. 

Providence had also helped Marchiene meet 
anotherdifficult requirementearlier. Seminarystudents 
were also required to serve as interns during or after 
their senior year. Marchiene insisted she do this too. As 
of September 1, 1977, she had no internship. But on 
LaborDaySundayshepreached inaPresbyterianchurch, 
and a few days later the pastor of the church asked her if 
she would be interested in serving an internship there. 
Indeed she would. 

"If those things hadn't fallen into my lap," 
Marchiene says, "1 don't know how I would have ful
filled all the requirements for ordination. It was as 
though God just opened the doors." 

Presbyterians she knew encouraged her to seek 
ordination in their denomination. She considered this 
possibility. She had almost made up her mind when a 
some friends invited her to lunch. ''Marchiene, you can't 
just quietly sneak away," they pleaded. "You've got to 
take a stand and speak for all those who believe that the 
time has come for women to be full partners in theCRC." 
Marchiene knew what she had to do. Her friends were 
right. Perhaps part of her call was to help prepare the 
way. 

Accordingly, Marchiene submitted her file to 
theCRCcandidacycommittee. ''Weall knew each other, 
and some were very supportivepersonally, butofficially 
the couldn't support me," she recalls. ''No one said, 
'Marchiene, don't do it. It's wrong.' Some encouraged 
me to try the process and see what would happen." She 
appealed to the Calvin Board of Trustees. When they 
turned her down, she appealed to the synod. 

Certain friends, familiar with the workings of 
the synod, suggested that she request to be ordained as 
an exception; she might have a better chance of being 
accepted that way. Marchiene thought about it but 
decided against it. "1 didn't want to suggest that women 
had to fulfill the additional requirement ofbeing 'excejr 
tionaI,'" she says. 

In June 1978 Marchieneappeared at the meeting 
ofan advisorycommittee of the synod. She summarized 
her reasons for her desire to be ordained. She asked 
permission to speak to synod. The committee received 
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her courteously, asked a few questions, and reported her 
request to the synod. Her request was refused. 

''The two things that hurt most," Marchiene 
remembers, "were, first, that most of my professors
who knew me and encouraged me privately-did not 
support me publicly; and second, that the synod denied 
me an opportunity to give my personal testimony. I 
could handle the bitter letters in The Banner. I could 
handle the occasional hostile voices at church groups. 
But when the synod refused to face the issue on a 
personal level-not just a theological or hermeneutical 
level-I felt betrayed." 

What now? Marchiene faced yet another pain
ful choice. She could remain Christian Reformed and 
continue to fight for women's ordination-and be de
nied the opportunity to use her gifts. Or she could leave 
the denomination and follow her call elsewhere. After 
many weeks of prayer and struggle, she and her family 
concluded that her call was to be a woman in ministry. 

Wyoming(Michigan)PresbyterianChurchasked 
her to serve as their interim minister for a few months in 
1978, and she accepted. "The decision was very, very 
tough," she says. She served there for one year. Presby
terian rules did not allow an interim pastor to be called 
to a permanent position. In her resume Marchiene 
indicated that what she would most like to do would be 
to start a new church. Much to her surprise, she received 
a call to help found Port Sheldon Presbyterian Church in 
the Port Sheldon area near Lake Michigan in Holland. 
She was ordained as a pastor/new church developer. 
There was a positive practical side to this appointment: 
Port Sheldon was within commuting distance from 
Jenison, Michigan, where the Rienstras lived, so 
Marchiene's new position didn't involve moving the 
family. For Marchiene, the five good years at Port 
Sheldon Presbyterian Church confirmed her call. "As I 
led worship and pastored people, I knew I was doing 
what God had called me to do. Everything seemed to fit 
together so well." 

On a cold, windy afternoon in October 1983, a 
phone call marked the beginning of still another stage in 
Marchiene's ministry. Hope Church, a large RCA (Re
formed Church in America) congregation in Holland, 
Michigan, was looking for a senior pastor. Would 
Marchieneconsidera call? Women had been ordained in 
the RCA only since 1978, and no women had yet held the 
position ofseniorpastoranywhere. Marchieneagreed to 
an interview. Port Sheldon was off to a strong start, and 
she was ready for a new challenge. When Hope Church 
called her, she accepted. 

She brought the resources of many Christian 
traditions into the worship services. Her ecumenical 
backgroundhad convincedher that the differentbranches 
of the Christian church need to enrich each other by 
sharing their worship styles and spiritual disciplines. 

In the summer of 1987, frightening news halted 
Marchiene's ministry: breast cancer. After undergoing 

a lumpectomy in October, she took a leave of absence. 
Chemotherapy weakened her too much to perform her 
duties, and she needed time to think. For eight months 
she struggled-with cancer and with her spiritual goals. 
She realized that the last fifteen years-which had in
volved breaking ground in seminary, surviving opposi
tion in the CRC, and coping with the pressures of being 
in the spotlight and of being "the firsf' everywhere she 
went-had taken their toll. After she finished her che
motherapy program and was given a clean bill of health, 
she returned to Hope Church in August 1988; she left in 
January 1989. She had been thinking, praying, and 
reflecting on her life, and she decided to rearrange her 
priorities. She committed her time to prayer, study, 
offering spiritual direction, leading retreats, and writing. 

Since then, Marchiene has published a Bible 
study book (in 1990) for the RCA and has been working 
on several other writing projects. She also helped found 
the Association for Interfaith Dialogue, a group commit
ted to fostering a better understanding among people of 
different faiths as part of the effort toward world peace. 
To date the young group has no headquarters but keeps 
in touch with its members through newsletters and 
personal contact. 

In June 1990 Marchiene attended the annual 
meeting of the CRC synod for the first time since that 
heartbreaking day in 1978. During the twelve years since 
that day, many women had graduated from Calvin 
Seminary. Seven more study committees had toiled and 
reported to synod, and all had concluded that the Bible 
does not clearly prohibit women from holding church 
office. At.this session, held on June 19, 1990, the synod 
voted to open all church offices to women (to become 
effective only when Synod 1992 ratifies the decision). 

"I'm grateful I was there to see that moment," 
says Marchiene. "When I heard the night before that the 
synod had voted to end the debate and take a vote the 
next day, I felt that something extraordinary was about 
to happen. I drove to Grand Rapids the next day. My 
mother was with me, and many other women were there 
whose personal heartaches I had shared. For me, it was 
a very healing experience. 

"But the mostamazing and beautiful partofit all 
was the spirit in which the vote was taken and an
nounced," Marchiene continues. There's no doubt the 
Spirit was moving in the hears and minds of all the 
people in that auditorium. I think that moment marked 
the beginning of a great renewal in the church." 

Late in 1990, Marchiene gladly accepted the 
invitation from Eastern Avenue Christian Reformed 
Church in Grand Rapids to assist them for a few months 
while they look for a full-time second pastor. She will 
assist them with preaching, worship, and pastoral lead
ership. 

Finally, Marchiene was "home," able to serve 
God'scall in the church ofher parentsand grandparents. 
The circle was complete. 
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CBE NATIONAL CONFERENCE 

We are still coming down from our "Rocky 
Mountain high"-the grand time at our second biennial 
conference, held in August 1991 outside Winter Park, 
Colorado. Between three and four hundred CBE mem
bers and friends from the USA andabroad came together 
to share in learning and fellowship. Special guests 
included representatives from our sister organization, 
liMen, Women, and God," who came from the United 
Kingdom and also Australia. 

Noted evangelical theologian Kenneth N. 
Kantzer gave two plenary addresses which firmly 
grounded biblical equality in the inerrant Word of God. 
Otherplenarieswere led bychurchhistorianRuthTucker, 
Britishbiblical scholarMary Evans, and Peggy Cantwell, 
associate pastor of National Presbyterian Church in 
Washington, DC. (Tapes of the plenary presentations 
and also the many workshops are available from Ho
sanna, 2421 Aztec Road NE, Albuquerque, NM 87107
4224). 

Very~ thanks to theRocky MountainChaJr 
ter of CBE-all those dedicated folks from the Denver 
area who worked for two years to make this event a 
reality. Under the efficient leadership of Julia Castle 
Wright, Bob Wright, and Ginny Beck, the conference 
went smoothly (and those cafeteria lines even provided 
opportunity to get to know each other better!). All the 
conference committee's hard work and diligent plan
ning resulted in four wonderful days where we cel
ebrated not only the truths of biblical equality, but also 
the wonders of God's created world. 

See you all at Wheaton, Illinois, July 29-August 
1, 1993! 

NEW ADMINISTRATOR FOR CBE 

Jo Ann Carlson has been named to the 
position ofAdministrator for CBE's national office, 
effective November 25,1991. She comes to us from 
the Billy Graham Organization, where she has 
gained very considerable experience in the ad
ministration of non-profit institutions. Jo Ann is 
already familiar with our office staff and with our 
operations because she has been our part-time 
treasurer and controller. She will assume many of 
the duties of Executive Director Trish Baker, who 
resigned in September. We wish Trish well in her 
new position with a dental office, and we welcome 
Jo Ann as a full-time member of our staff. 

JOURNAL OF BIBLICAL EQUAliTY, 
VOLUME 3, NOW AVAILABLE 

This 75-page journal contains the proceedings 
given at the 1990 Denver Symposium on the CBE State
ment,"Men, Women and Biblical Equality." A presen
tation entitled IIAn Exegetical Case for the Full Partici
pation ofWomen and Men in the Church" was given by 
Gretchen Gaebelein Hull. Her responders were Paul 
Borden and Robert K. McGregor Wright. 

Volume 3 also contains papers from the Forum 
on Biblical Equality. These include "Subordination in 
the Trinity?" by Julia Castle, and workshop papers on 
domestic violence, as well as other valuable material. 

TheJournal ofBiblical Equality isa projectof the 
CBE Front Range Chapter, and is available for $20 
(individuals) or $30 (institutions), plus $3 postage. To 
order, please contact Dr. Maria L. Boccia, Editor, at 141 
South Reed Court, Lakewood, CO 80226. 

PRISCILLA AND AQUILA AWARDS 

A significant part of our 1991 national con
ference programwas the presentationofthe Priscilla 
and Aquila Awards, given in recognition ofpersons 
who have stood openly for biblical equality despite 
high personal cost. Alvera Mickelsen, CBE Board 
Chair, made these presentations to AlvinJ. Schmidt 
and to George and Emily Walther. 

Dr. Schmidt is authorofVeiled andSilenced: 
How Culture Shaped Sexist Theology (available 
from the CBE Book Service). From 1975 to 1988 he 
taught sodology and social ethics at Concordia 
Seminary, Fort Wayne, Indiana (Lutheran Church, 
Missouri Synod), but although a tenured full pro
fessor, his employment was terminated because he 
questioned restrictions against women in leader
ship in the church. Dr. Schmidt is currently teaching 
at Illinois College, Jacksonville, IL. 

Dr. George Walther serves as Dean of the 
Mary Hardin School of Business at Baylor Univer
sity, and his wife Emily is a trained counsellor. 
Although for some years they had been leading 
widely-attended marriage counsellingseminars for 
a Colorado-based organization they help found, 
theircontinued concentratedBiblestudyconvinced 
them of the truths of mutual submission and equal 
partnership. In order freely to present this egalitar
ian teaching, the Walthers have relocated in Texas, 
where their present ministry is known as Christian 
Marriage Enhancement, Inc. 
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GOD AS MOTHER, NOT MOTHER AS GOD:
 
A BIBLICAL FEMINIST RESPONSE TO
 

THE ''NEW FEMINISM"
 

Aida Besancon Spencer, Ph.D. 

Dr. Spencer is Associate Professor of New Testament at 
Gordon-Conwell Theological Seminary, and author ofBeJlond 
ll:!£Curse: Women Called to Ministry (availablefor $4 from the 
CBE Book Service) and also The Prayer LifegiTesus and Paul's 
Literary Style. She is an ordained minister in the Presbyterian 
Church (USA), holding an M.Div. from Princeton Theologi
cal Seminary and a Ph.D. from Southern Baptist Seminary. 

In Boston Globe Magazine (February 25, 1990), 
Kathleen Hirsch wrote an extended article called 
"Feminism's New Face," subtitled, "Some Feminists are 
discovering what they see as the unclaimed sources of 
women's real power: spiritual vitalityand psychological 
gifts."l She wrote about New Feminists, some who (1) 
establish their own "free-standing" groups associated 
with, but not governed by, an institution, e.g. Harvard 
Divinity School's Theological Opportunities Program, 
or "free-standing" groups associated with a religion but 
outsideof the traditional institutional organizations, e.g. 
the Jewish havurah movement; and some who (2) "hy
bridize," that is, remain in churches while venturing in 
new spiritual directions. She categorized three "spiri
tual" or religiOUS movements: the Womanspirit move
ment which promotes women's spiritual practices, the 
Goddess-centered movement, and witchcraft. She con
cluded that most New Feministscritique the ''New Age's 
smorgasbord approach to matters of psyche and spirit" 
because Ita good deal of New Age thinking, they say, 
perpetuates the illusion that, as human beings, we are in 
control."2 

What are some of the positive concepts in New 
Feminism? The positive words in Hirsch's article in
clude community, healing, spiritual vitality, individual
ity, democracy, equality, God as in all, interconnected, 
diverse, dynamic, each part unique, consensus, new 
symbols, creative, everyday, physical, here and now, not 
hierarchical, in everyday life is sacredness, nature, nur
ture, women's life-cycle experiences, dream analysis, 
meditation, personal rituals, earth-eentered, unity, de
centralized authority, immanence, relationships, caring, 
listen without judgement, mothering, empathy, recep
tivity, mystery, and love. In contrast, the negative con
ceptsincludeGod asexternal,maleforce, out orup there, 
disembodied, transcendent, man having dominion, pa
triarchal, withdrawal from life to find sacredness, sepa

rations from others, autonomy, assertiveness, war, hier
archy, silencing, competitive, and power as dominion. 

Therefore, "Feminism's New Face," she says, 
has new values and new sources of authority. Kathleen 
Hirsch's research isdocumented by feminist writers. For 
instance, Miriam Simos or Starhawk writes "Women
centered culture, based on the worship of the Great 
Goddess, underlies the beginnings of all civilization.... 
Witchcraft, 'the craft of the wise,' is the last remnant in 
the west of the time of women's strength and power." 
Becausewitchesare oriented to earth and to life, she says, 
they value spiritual qualities that are especially impor
tant to women-independence, personal strength, pas
sion, emotion, and love.3 Carol P. Christ summarizes the 
collection of essays in Womanspirit Rising: A Feminist 
Reader in Religion with a quotation from the Broadway 
play "For Colored Girls Who Have Considered Suicide 
When the Rainbow is Enuf"-"I found God in myselfand 
I loved her fiercely." She says that women can find God 
by celebrating "the Goddess as symbol of life and death 
powers and waxing and waningenergies in the universe 
and in themselves."· She says that religions centered on 
the worship of a male God create "moods" and "motiva
tions" that keep women in a state of psychological de
pendence on men and male authority and create the 
impression that female power can never be fully legiti
mate or wholly beneficent. The God of Judaism and 
Christianity is such a male God. The Goddess instead 
affirms female power, the female body, the female will, 
and women's bonds and heritage, and that is why the 
Goddess had to "reemerge as symbol of the newfound 
beauty, strength, and power of women."s 

The questions people sometimes ask are: Can 
evangelical feminism be saved from secular feminism? 
Is ancient Goddess worship the real basis for feminism? 
Is ancient goddess worship also the real basis for these 
new values? In response, I am going to propose that 
many of the needs and the bases for feminism come from 
God and God's followers. Further, both feminists and 
malechauvinists elevate values and perspectives that, in 
truth, should not be contradictory or exclusive from one 
another. 

.. .. ..
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Firstofall, do feminist concernscomefrom some 
women asserting their rights rather than being satisfied 
with the placeGod has apportioned to them? (Webster's 
Unabrid~ Dictionary (1962) defines feminism as "the 
theory that women should have political, economic, and 
social rights equal to those of men.") 

Was it right for the daughters of Zelophehad, 
Mahlah, Noah, Hoglah, Milcah, andTirzah to ask Moses, 
Eleazar, the leaders, and all the congregation at the door 
of the tabernacle to "Give us a possession" (Numbers 
27:1-4)? God told Moses: ''ThedaughtersofZelophehad 
are right" (Numbers 27:7). God could have said: "How 
dare they stand up for their own rights and in front of 
everyone! Have them stand outside the camp and be 
burned up." But God listened to them and agreed with 
them. 

Was it right for the Hellenists to complain that 
their widows were neglected in the daily distribution of 
food? Apparently the twelve decided it was, because 
they picked out seven men of "good repute, full of the 
Spirit and of wisdom" to oversee equitable distribution 
(Acts 6:1~). Then "the word of God increased, and the 
number of the disciples multiplied greatly" (Acts 6:7). 
The apostles could have said: ''You are providentially 
blessed that you are getting anything at all when you do 
not even bother to learn and keep using the sacred 
Hebrew language! We may consider adding one Helle
nist to represent your interests." Yet all seven deacons 
had Hellenist names. 

So first. we should conclude that for women (or 
anyoneelse) to stand up for theirownrights isacceptable 
and necessary in God's sight. We often misinterpret 
Philippians 2:4-"not to your own things let each look 
out for, but also each to the thingsofothers"-to mean "1 
should not stand up for my own rights." ButPaul's point 
here is broader-look out for the other's rights, do not 
pushforward yourown "selfishambition" (eritheia) (Phil 
2:3). Keep in mind other's interests as much as you keep 
in mind your own. 

II 

Second of all, is ancient goddess worship the 
real basis forfeminism? And, is secularfeminismthe real 
basis for Christian feminism? Many contemporary his
torians have shown that Christian feminism goes back 
manyyears, longbefore twentiethcenturyfeminists. For 
example, Janette Hassey, in her study of Evan&elical 
Women in Public Ministry Around the Twentieth Cen
~ No Time for Silence (Zondervan, 1986), notes how 
many fundamentalist or evangelical organizations sup
ported women in ministry in their early years. Two 
illustrations from her many examples are Simpson and 
Moody. A.B. Simpson, the found of Christian and Mis
sionary Alliance, called the Holy Ghost "our Mother 

God" and included women on the executive board com
mittee, employed them as Bible professors, and sup
ported female evangelists and branch officers (the early 
C&MA equivalent to a local minister).' She also shows 
how Dwight L. Moody worked together with a number 
of women preachers. At the tum of the century, gradu
ates ofMoody Bible Institute "openly served as pastors, 
evangelists, pulpit supply preachers, Bible teachers, and 
even in the ordained miniStry."7 In addition, Gordon 
bible and Missionary Training School in itsearliest years 
had an equal numberof women and men professorsand 
so many women students that people suggested "it 
should be a ladies' school entirely." In 1905, 1907, and 
19~, twice the numberof women graduated over men.' 

Katherine Bushnell published her study ~ 

Word mWomen in 1919, showing that if the Bible is 
treated as "inspired, infallible, and inviolable," then one 
must conclude that "the teaching that women must 
perpetually 'keep silence' in the Church, be obedient to 
her husband, and never presume to teach or preach, 
because Eve sinned, blights the· doctrine of the atone
ment, and robs Christ of glory, in that His death atoned 
for all sin, including Eve's of course.'" Five years later, 
Judson Press celebrated a hundred years of Bible distri
bution by publishing Helen Barret Montgomery's The 
New Testament in Modem English in which she trans
lates, asoneexample,Romans16:1-2as"oursisterPhoebe, 
who isa ministerofthe church ofCenchreae .... hasbeen 
made m overseer to many people, including myself."lo 
Montgomery's translation wasa natural follow-through 
of the thoughts and examples of earlier women. Sixty 
years earlier, Catherine Booth had published her pam
phleton "FemaleMinistry: Women's Right to Preach the 
GoSpel."" 

Women such as Angelina and Sarah Grimke 
began to speak against slavery in the early 1800's, al
though they were denounced for speaking before men 
and women. A decade later they begana women's rights 
movement, declaring women along with men have "the 
right and duty ... to promote every righteous cause by 
every righteous means, and especially in regard to the 
great subjects of morals and religion.Hl2 No wonder 
author and abolitionist Lydia Maria Child in 1841 ex
plained ''The sectscalled evangelical were the first agita
tors of the woman question."13 Significantly, former 
slave Frederick Douglass, the accomplished advisor to 
Abraham Lincoln and Consul General to Haiti, declared 
about "woman's agency, devotion, and efficiency in 
pleading the cause of the slave" that "gratitude for this 
high service early moved me to give favorable attention 
to the subject of what is called 'woman's rights' and 
caused me to be denominated a woman's-rights man. I 
am glad to say that I have never been ashamed to be thus 
designated."l' 

Christian women and men were promoting the 
full use of women's gifts in the 1900's, 1800's, and even 
asearlyas the1600's. In 1667,Margaret Fell haddeclared 
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that ''Women's Speaking" was justified, proved, and 
allowed of by the Scriptures because "women were the 
first that preached the tidings of the resurrection of 
Jesus."IS 

However, even if we were to go further back in 
history, what would we see? What is still true today: 
True freedom has always existed near misunderstood 
freedom in regard to women (and men) in the same way 
that truth has existed near falsehood. The two must 
always be differentiated. 

Wherewehavea judgeand prophet likeDeborah 
fully commended by God, who as a "mother of Israel" 
gave "rest" to the land for forty years (Judges 4,5), we 
also have a Jezebel, a Sidonian, who worshiped Baal and 
encouraged the nation in Baal worship (1 Kings 16:31
33). 

Where we have a wise woman able to save an 
entire city-state from Joab's attack (2 Samuel 20:14-22), 
we can also have a medium with whom Saul can consult 
(1 Samuel 28:7-14). 

Where we have prophet Anna (Luke 2:36), and 
women prophetsat Corinth whom Paul assumed should 
keep on praying and prophesying in public (1 Cor. 
11:15), we also have another prophet not commended, 
the womanatThyatira who called herself "Jezebel" (Rev. 
2:20). (And of course sometimes the same person acts 
wiselybutatother times not, suchas theprophetMiriam.) 

The fame ofsome prophets, such as Philip's four 
daughters, increased from New Testament times, when 
theyare simply mentioned, until in lateryears, Eusebius, 
the church historian, uses themas standards by which to 
evaluate eminence "for a prophetic gift," those who 
belonged to "the first stage in the apostolic succession" 
(History of the Church 111.37, N.17). The early church 
believed that the many women (and men) who died for 
their faith had a special authority. In heaven they share 
Christ's authority and are Christ's fellow-judges.16 

Finally, where we have a Perpetua, whose biog
rapherin A.D. 203 saw inherlifeand death proofthatthe 
Holy Spirit still give prophetic gifts and visions, we also 
have the prophets Maximilla and Priscilla who joined 
Montanus in what is usually considered to be an early 
church heresy (Eusebius V.16fO.17 

Thepointis this: Asinall mattersoflife, we must 
be discerning. 

III 

Third of all, is ancient goddess worship really 
thebasis for values suchascommunity, healing, spiritual 
vitality, individuality, God is in all, interconnectedness, 
democracy, equality, diversity, dynamism, uniqueness, 
consensus, symbolism, creativity, everyday relevance, 
body, nature, nurture, unity, immanence, relationships, 
caring, listening, mothering, empathy, receptiveness, 
mystery, and love? And is the God of Christianity really 
the basis for values such as transcendence, masculinity, 

disembodiedness, dominion, patriarchy, separation, 
autonomy, assertiveness, war, hierarchy, silence, com
petitiveness, and power? 

Donald Bloesch in The BattlefQr~Trinitydoes 
seem to suggest so. Although God may be described as 
"divine motherhood as well as a divine fatherhood, ... 
yet the latter is the controllingsymbol." GodasFather"is 
not a mere symbol," but it is "closer to being literaL" It 
corresponds with the masculine, "creativeness, initia
tive, and aggressiveness," as opposed to the feminine, 
"receptivity, openness, spontaneity, intuitiveness."l. 

Raymond C. Ortland, reviewing Beyond the 
Curse and Beyond Sex Roles in a booklet entitled Gen
der, Worth, and Equality: Manhood and Womanhood 
According to Genesis 12, concludes: "It is God who 
deliberately ordains inequalities in many aspects of our 
lives." Even the Godhead is "equal in glory but unequal 
in role." Heconcludes thatfeminist thinking results in "a 
mass stampede for power, recognition, status, prestige, 
and so on."19 

I would like to remind us that God is both 
"masculine" and "feminine" since male and female to
gether make God's image: "God created the Adam in his 
image in the image of God he created him." 

Who is Adam? "A male and a female he created 
them" (Gen. 1:27).20 Yet God is also Spirit (John 4:24). 
Moreover, God is transcendent and immanent. Paul 
sayswe should beeager to maintain the unityof the Spirit 
because God is "the one over all and through all and in 
all" (Eph. 4:6). God is transcendent, which is "over all." 
God is immanent, or "in all." We have been arguing so 
much over transcendency and immanence, we have not 
even begun to discuss what it means for God to be 
"through all." 

When I was on my sabbatical in 1989, as a self
enriching activity, I read through the Bible and kept a list 
of all adjectival phrases God uses as self-revelation. 
Moses, in summarizing who God is, describes God as Ita 
great and terrible God," the "God of gods, and lord of 
lords, the great, the mighty, and the terrible God." That 
type of description is certainly apt to dissuade any "new 
feminist" who does not believe God should be transcen
dent, "into power," autonomous, assertive and hierar
chical. But what does God then go on to say? Because of 
these traits God "is not partial and takes no bribe, ex
ecutes justice for the fatherless and the widow and loves 
the sojourner" (Deut. 10:17-21). 

In other words, God does not separate power 
from love, transcendency from immanence, autonomy 
from interconnectedness, assertiveness from listening, 
hierarchy from democracy. Because God has power, 
God uses that power to perceive the individual and aid 
the needy. Because God is transcendent, God can also be 
immanent. Because God is autonomous, God can also be 
interconnected. BecauseGod isassertive, Godcanchoose 
to listen. Because God is the highest in authority, power 
and esteem, God can enable us to use our authority to 
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give power and esteem to others. Therefore God com
mands '10ve the sojourner" (Deut. 10:19), take careof the 
widow and the orphan (Deut. 14:29).21 

Thus, ancient goddess worship can not take the 
credit for these values. All good values come from our 
one living God, the God who created matter as good. It 
is a destructive deception which causes us to separate 
our one God into male and female deities. All good gifts 
come from our one Source of lights (James 1:17>. We 
certainly do not want to resurrect any ancient goddesses 
orgods. What knows what ancient evils might resurrect 
themselves with them? 

IV 

But, fourth ofall, wealso need both to appreciate 
what I will call "image theology," yet watch out for its 
dangers. Paul begins his letter to the Romans with the 
often quoted sentence: 'What can be known of God is 
manifest among humans; for God made it manifest to 
them. For God's unseen attributes, namely God's ever
lasting power and deity, is? being seen thoroughly since 
the creation of the world, being perceived by means of 
the things God has made" (1:19-20). God who is a Spirit 
and therefore "unseen," "invisible" or incomprehensible 
to the sense ofsight, touch, smell and sound nevertheless 
can be known (or becomes visible) by seeing, touching, 
tasting, smelling, and hearing all that God has created. 
Paul stresses that what can be known ofGod is visible or 
known, evident, plain because God to them made it 
visible or plain (1:19). God communicates to every 
person individually ("to them") through what can be 
seen in the world. God's self proclamation (to gnoston) is 
proclaimed clearly (phaneros) because God "to them" 
made it clear and self-evident. 

Even as the God who cannot be seen became 
visible in Jesus (Col. 1:15-16), the God who cannot be 
seen is visibly proclaimed by what God created. Begin
ning with the time of the creation of the world, God's 
unseen qualities have been demonstrated ''by means of 
what is created." Paul specifies that God's invisible 
qualities can be (and are being) perceived clearly. What 
are those unseen or invisible qualities? They are God's 
everlasting or eternal power and deity. God's unseen 
attributes have been perceived since the creation of the 
world because God's power had no beginningand it has 
no end. The world may havea beginningand an end, but 
God has no beginning or end. Peter explains that the 
divine power results in life and godliness (2 Peter 1:3-4). 
OnlyGod has a truly "everlasting" deity (theiotes) unlike 
the deity assigned to Roman Emperors. Therefore, Paul 
can conclude in verse 21 that humans ''have known" 
God (ginosko, the same word used for the intimacy of 
knowledge in marriage----e.g., Gen. 4:1 LXX). Paul is 
saying that humans can have an experiential knowledge 
of God by contemplating God's creation. 

In Romans, Paul does not cite a clear example of 

how God's everlasting power and deity may be per
ceived clearly in the created world. However, Jesus said 
that the person who gave food, gave drink, welcomed a 
stranger, clothed the naked, visited the sickor the inmate 
"did it to me," therefore showing that Christ is present in 
the person in need (Matt. 25:34-40). Similarly, since hu
mans have been created in God's image, God's power 
and deity may be "perceived clearly" in humans. Hu
man need, desire, and have the ability to interrelate with 
each other, reflecting the oneGod who isin three Persons 
(Gen. 1:26). The power of humans through their ability 
to think, to speak, to procreate, and to be moral would 
also reflect God's own power. 

In the same way asGod'screation is an image or 
reflection of God's eternal power and divine nature 
(Rom. 1:20), it is a means to an end. Therefore, women. 
too, as a part of God's creation, should be images or 
reflections of God's eternal power and divine nature. 
Elizabeth Dodson Gray goes as far as to claim that 
women's theologies are "rooted in the particular ... 
clothed in the subjective. They are luminous with the 
sights, sounds and feel of a real individual women's 
life."n Thatiswhyitisrightand proper to talkaboutGod 
as Someone who bears children (Isa. 46:3-4, 42:14-16), 
nurses (Isa. 49:15; Ps. 131:2), educates small children 
(Hosea 11:3-4), cares for and protects theyoung(Ex. 19:4; 
Deut. 32:10-14, Matt. 23:37, lsa. 31:4, Hosea 13:8), man
ages a house (like 15:8-9) and should be approached as 
a subject approaches the queen (Ps. 132:1-2). Susanne 
Heine writes: "It is obvious what [Hosea, Jeremiah, 
Isaiah, Deuteronomy, and the Priestly writers opposed 
to goddess myths and cults] want to say. Why do you 
need a mother goddess? Yahweh, the father, judge and 
warriorhero, can also givebirth,breast-feed,care for and 
have mercy. Even if a mother left her child, God would 
never leave his people."23 

However, the danger of using everyday images 
to understandGod is thatonemightconcludethe images 
are sufficient to understand God. That ofcourse is Paul's 
other point. "For the anger of God is revealed from 
heaven against all godlessness and injustice of humans, 
the ones suppressing the truth with injustice, ... in order 
that they maybe without excuse; because having known 
God not as God they glorified or thanks, but they were 
given to worthless speculation in their thoughts and 
their dull hearts became darkened" (1:18,20-21). 

Because humans are unjust and sinful they 
cripple the truth.24 Noone,maleorfemale, is without sin, 
and everyone, male and female, needs God's written 
authoritative reliable revelation to evaluate the truth of 
what they are discerning from creation. The moon, the 
stars, the ocean, theearth, the trees, the animals, humans, 
and ourselves all reveal something of the transcendent 
butimmanentGod. ButGod is not the moon, stars, earth, 
trees, animals, humans and ourselves. 

In God "we live and move and have our being" 
(Acts 17:28), but all that lives, breathes, loves, sings" is 
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not God.25 Nature tells us about God, but God is not 
nature. 

v 

Finally, what some people do not realize is that 
much religious feminism is veryconservative. Whatis it 
that hascatapulted ElizabethSchusslerFiorenza to fame? 
In addition to having many fine insights into the minis
try of women, a creative mind, and intelligence, she has 
developed afeminist adaptationof"conservative" higher 
criticism. Her hermeneutic basically is a modified 
Bultmannian approach. She simply claims that the ear
li§! church was a "discipleship of equals" rather than 
seeing the earliest church as Palestinian only.26 

So the question is not "how can evangelical 
feminism be saved from secular feminism," but rather, 
"how can evangelical feminists not be sidetracked or 
misled by the untrue conclusions of theologically liberal 
feminists?" Further, how can secular feminists be redi
rected to their Christian roots? How can the evangelical 
church affirm women (and men) in ministry outsideand 
in the home and thereby set a positive example for the 
religious community and the worldly community, so 
that the gospel will no longer be rejected because the 
church is patriarchal.butonlybecauseJesus' claimshave 
been rejected? 

In summary, we need a biblically-based critical 
evaluation of what Kathleen Hirsch calls the "new femi
nism" (which, incidentally, is not that new, since Robin 
Morgan, as a guest lecturer at Princeton Theological 
Seminary in 1970, was already talking about goddess 
worship). My own initial reactions are: 

(1) Yes, we must stand for other's rights and, if 
necessary, speak up on our own behalf as well; 

(2) Wherever women have existed we find 
examples of those who used their authority to further 
God's truth as opposed to falseness; 

(3) All good values come from the one living 
God and we become destructive and deceptive if we 
separate and isolate mutually coexistent qualities of 
God; 

(4) We need to remember that everythingcreated 
does tell us about our Creator, but everything created is 
not our Creator; and 

(5) Much modem though is based on treating 
the Bible as unreliable or unauthoritative. 

My challenge to you is this: Are you inadvert
ently or advertently pushing women (and some men) to 
seek their values and sources of authority outside of 
Christianity by highlighting only part of the good news, 

or proclaiming only part of God, or applying the good 
news only to part of Christianity, or including in the 
structure of your work or informal relations only part of 
the Christian body? 

Do not let it be said of you as Pearl Buck said of 
her father, Andrew: "Strange remote soul of a man that 
could pierce into the very heavens and discernGod with 
such certainty and never see proud and lonely creature 
at his side. To him she was only a woman."27 

Sadly, Pearl Buckrejected theChristianityofher 
parents and wenton to express that rejection incountless 
novels. 

We need to reeducate ourselves about the true 
roots of the beauty, strength, and power of women. 
Women, as well as men, are created in the likeness of the 
one living God, a God celebrated by the wealthy, power
ful, and beautiful wise woman personified in Proverbs, 
and who calls on the heights, at the crossroads, as an 
elder at the gates of the city: "0 simple ones, learn 
prudence; acquire intelligence, you who lack it" (Prov
erbs 8:1-5, NRSV). 
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CELEBRATING OUR PARTNERSHIP
 

Emily and George Walther 
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the 1991 Priscilla and Aquila Award. 

Whyare peoplechoosingmarriage today? What 
are people's primary goals in marriage? Until recently, 
some of the reasons why people chose marriage have 
included social pressure, status, sex, convenience, a 
women's need to have economic support and social 
security, to be able to have children. Mter all, it hasn't 
been that long since marriages were arranged by par
ents, even in our own country. 

Today, according to numerous surveys, people 
are getting married primarily in order to have a relation
shipof loving, closecompanionship-a level of intimacy 
that is possible only in marriage. Best friends! 

Yet it's no secret that marriage can be in trouble 
today. More than one out ofevery two marriagesends in 
divorce. Whenever a marriage fails and ends in divorce, 
the couple failed to achieve their primary goal for the 
marriage. In most cases, which goal is that? The desire 
to have loving, intimate companionship. What that is 
not there, the disappointmentand disillusionmentareso 
great that the marriage literally falls apart. 

In this article we're going to look to the Bible for 
what really is God's plan for marriage. Then, we'll 
consider some biblical keys to partnership and discuss 
decision-making in our partnership. 

GOD'S PURPOSES FOR MARRIAGE 

Christian marriage is a calling-not a conve
nience. It's a divine calling. It's the most significant 
relationship possible between a woman and a man, and 
it was ordained by God Himself in the Garden of Eden. 

First, Christian marriage is made between two 
persons made in the living image of God. In the begin
ning, God created the heavens and the earth, and all 
forms of matter and life. The climax was God's creation 
ofawomanand aman. InGenesis1:26-28,God said, "Let 
Us make man in Our image, according to Our likeness.. 
..In the image of God He created him; male and female 
he created them." God created both woman and man in 
His own image and likeness--not a physical likeness 

since God is spirit-but with abilities and capacities like 
His: the ability to feel, to enjoy, to decide, to choose, to 
communicate at a very high level. But perhaps the 
greatest way God equipped us to be like Him is in His 
giving us His own capacity for love: the ability to care 
deeply for, to love another human being. 

Second, God made us equal partners in leader
ship over the earth. 

The first marriage was solemnized byGod Him
self in the Garden of Eden. Marriage-intended by God 
to be theclosest, most intimate relationshipbetween any 
two people on the face of the earth! It's a divine calling, 
not a convenience. 

The Bible says that God blessed the male and 
female and said to them, "Be fruitful and increase in 
number. Fill the earth! Subdue the earth! Rule over the 
fish and birds and over every living creature. Let them 
rule (together) over all the earth." Talk about partner
ship! We were created by a Divine "us" to be an earthly 
"us." And w~joint1y-weregiven dominion over the 
earth and told to rule over it. And God jointly commis
sioned the man and the woman to ''be fruitful and 
multiply ... to fill the earth ... subdue the earth ... and 
rule over it." What a commission! 

"God sawall that He had made, and it was very 
good." The marriage was very good. The partnership 
wasverygood! Amarriage truly made inHeaven. When 
Adam first saw Eve, he exclaimed, ''Wow! This is now 
bone of my bones and flesh of my flesh." Adam saw his 
partner as his equal, as one who "corresponded" to him. 
as the one who finally made him complete. 

Third, God created us for fellowship, for com
panionship, fordeepfriendship, asacure for eachother's 
lonliness. God first created the male. But the male was 
lonely, very lonely. Even with all the animals of the 
spectacular Garden of Eden as his very own private zoo 
of personal pets, even with the ability to walk and talk 
with God in the still of the evening, man was lonely-a 
terrible haunting loneliness. 

Recall that God observed that all He had made 
was "very good." But then He proclaimed, "It is not 
good for the man to be alone. He didn't say it's not good 
to work alone. The only need in man that God observed 
and commented explicitly about was the man's need for 

12
 



companionship. 
God didn't say it was wrong for the man to be 

alone; just that it wasn't good. And neither is it good for 
the woman to be alone. We need each other. We are to 
be interdependent upon each other. We need each 
other-in everything. 

By God's design woman brings to man a rela
tionship that no other living creature can provide: com
panionship with someone who is like him, and yet 
different from him. 

EMILY 

The fact that George often projects an image of being self
assured and self-confident has prompted me sometimes to 
withdraw, to just let him shoulder a particular responsi
bility by himself. 

A few years ago, George was asked to run for public office. 
Although he knew he really didn't have the time, George 
became convinced that he owed it to the community at 
least to make himselfavailable for public service. 

Down deep in my spirit, I knew that running for public 
office was not a wise thing for George to do at that point 
in his life. He didn't need any new stresses. But what if 
I were wrong in discouraging him? I decided to pull back 
and remain silent, and let him make the decision without 
my counsel. Essentially, Isaid, "Whatever you decide, I'll 
support you." He very much wanted my opinion, but I let 
him CIlrry the entire burden ofdeciding whether to throw 
his hat into the ring. 

I CIln now see that I let George down by avoiding sharing 
responsibility with him. God has given me the spiritual 
gift of discernment. I suppressed my spiritual gift and 
didn't use it-<Jut of timidity. But God taught me never 
to do thatagain. Each ofus is to step up alongsideour life's 
partner and share responsibility. 

And finally, it's God's purpose that we be min
isters to one another in the marriage. The Bible says that 
God made woman to be a "helper" suitable for or corre
sponding to the man. Now that word translated "helper" 
has led many people to arrive at a lot of wrong conclu
sions. Some have seen it as a term intended to subordi
nate women to men, both in and out of marriage. Let's 
look at the Hebrew word that is translated "helper." It's 
the word ezer. This is the only place in the OT that the 
Hebrew word, ezer, "helper," refers to a human being. 
Every other time, it is used to refer to God Himself, and 
the way God ministers to us as His people. 

'Thou art my help and my deliverer." 

"My help comes from the Lord." 

"God is my help and shield." 

"God is my refuge and strength; a very 
present help in time of trouble." 

When the King James Version of the Bible says 
that there was not found tobe "an help meet for the man" 
or "fitting for man," what it is really saying is that there 
was no one to be God's minister to the man, because the 
man was all alone. Woman was not created to be a 
domestic servant to the man nor simply to look after his 
physical needs. She was created to be a minister to man, 
prividing very high-level help: the same kind of help 
that God brings to all of us. 

Those are at least four purposes for marriage 
that we find in Scripture. Now let's consider what really 
is God's Plan for marriage. 

GOD'S PLAN FOR MARRIAGE 

God's plan for marriage is stated clearly in Gen
esis 2:24 which says, "the two shall become one flesh." 
God's plan is that we become ONE with each other. Five 
times the bible says of the couple joined in marriage, 
''The two shall become one flesh." 

How do we become "one"? That's a miraculous 
process! The "how" of becoming one is leave, and then 
cleave. 

"For this cause weare to leave father and mother, 
and cleave to each other, and the two shall become one 
flesh." 

Leave means to abandonor forsake, butina very 
particular area: emotional ties and dependencies. Mar
riage requires a strong shiftof loyalties, from our parents 
to our spouse. We are to leave the dependency relation
ship that has tied us to our parents all the years of our 
lives up to that point. Think of the way some people talk 
about "going home to Mamma" as if it were funny for a 
wife to leave her husband and ~stablish the depen
dency relationship all overagain with herparents. Think, 
too, of the way others speak lightly of a man being "tied 
to his mother's apron strings," even after marriage. 

The Hebrew word translated "cleave" actually 
means to "weld or glue." Talk about commitment! The 
world's plan says to the couple at the altar, ''If this thing 
doesn't fly like you want it to, you can always bail out." 
God's plan says to that couple, ''You'd better be sure, 
because this is it! You make it work, and depend on Me." 

Do you see how these different sets of attitudes 
can and will affect the couple's willingness to work on, or 
not work on, their relationship? Some friends of ours 
describe cleaving as the "epoxy glue of relationship." 
The resin and the hardener come together to form a 
substance that is different from, and yet more than, the 
sum of the two separate tubes. The two literally become 
one! 

As a married Christian couple, the two of us are 
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tocleave, to stick together, bewelded together, forsaking 
all others. Uttle wonder that Jesus said, ''What God has 
joined together, let no man put asunder." You've heard 
of"tearingsomethingasunder?" Itmeans that the things 
tom apart will each be severely damaged! 

GEORGE 

I see cleaving as more than commitment to stay together, 
though that is where it starts. Emily, I've never doubted 
fora moment that you would staywith meand stick byme. 
Maybe I've taken that somewhat for granted, but I've 
neveroncefailed to trust you. Amongall earthlyreiation
ships, you are numberonein my life, after my lovefor God 
and my desire to serve Him. But I see that these two 
loves-my lovefor God and my love for you-go hand-in
hand. By living out God's plan for our marriage, I am 
serving God. By becoming one with you as my wife and 
life's partner, I am glorifying God. Our marriage is 
glorifying God. The intimacy that God has in mind for us 
means everything to me. 

EMILY 

I appreciate that. I see cleaving in the sense of your 
wanting to love me unconditionally, as well as romanti
cally, and that makes me feel very, very special-to think 
that you haveforsaken allothers andhavechosenmeto live 
the rest of your life with. 

All that we've said so far has been a part of 
cleaving-developing stick-to-it-ive-ness, building inti
mate companionship-an abiding best friendship 
through deep sharing of our innermost self, through 
working consciously on our relationship, and by loving 
each other at a deeper level that perhaps ever before 

If we are willing to leave our parents and cleave 
only to each other, then it's God's promise that the two of 
us shall become one flesh. And how much closercan any 
two people become that to become one flesh! 

Some people think only ofsexual union onhear
ing the words "one flesh." It certainly includes sex, but 
it's far more than sex. 

The best synonym of the word "flesh"would be 
"person." John 1:14 tells us that "the Word (Jesus) 
became flesh and dwelt among us so that we could 
actually SEE his glory." ''F1esh''-humanity in all its 
fullness. God became flesh. God became a person. 

Thetwoofusbecomeoneperson. Ourone-flesh 
union is the full personality: 

- two sets of wills that are becoming one 

- two sets of emotions that are flowing into 
each other 

- two spirits that are coming to the same 
commitment in terms of their relationship 

-- two personalities that are becoming 
glued/welded together in a unique and dis
tinctive best friendship. 

'''The two shall become one flesh"-one per
son-one personality. When we become one in the way 
the Lord intended, a new union takes place, and a new 
personality is formed-our couple personality, in which 
the whole isgreater than the sumofthe parts. That's true 
oneness, true intimacy, true and full partnership! 

The processof the two ofus becomingone began 
with.our wedding. We consummated our marriage 
sexually on our honeymoon, but that did not complete 
our oneness. Growing into oneness is a process. 

"One-flesh" union isa oneness, a closenessmore 
intimate than the world can understand, because it is the 
union of two people who have been joined together into 
"one flesh" by God Himself. Christian marriage is a 
union so real, so intimate, that only of it did Jesus say, 
"So, they are no longer two, but one flesh." 

At the altar on June 2, 1959, we each made a 
bindingcommitment to eachotherbeforeGod and those 
who witnessed our marriage. We sealed a covenant. 

- A covenant is a bond, a pledge, a vow, an 
unequivocal commitment. 

- A covenant is a very special relationship 
bound by unfailing and unwavering love, 
faithfulness, and devotion. 

- Our covenantal marriage means that we 
will act in love toward each other uncondi
tionally. It is not love that depends on my 
spouse loving me back. It is not love that 
lasts only so long as he/she measures up as 
my partner and does all the things I think a 
good spouse should do. It is my love, freely 
given to my life's partner, whether I think it 
is "deserved" or not, just as God loves each 
of us whether we deserve it or not! 

BIBUCAL KEYS TO PARTNERSHIP 

There is so much in the New Testament that 
teaches us about how to have and maintain Christian 
relationships. It's strange, isn't it, that we so seldomstop 
and think of applying these biblical principles to our 
Christian marriage! 

One biblical key to Christian marriage partner
ship is found in serving one another. In demonstrating 
for us love in action, Christ washed the disciples' feet
something thatonly the lowest ofslaveswould do in that 
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first century culture. After Christ finished, He said, "If I, 
your Lord and Teacher, have washed your feet, you 
should also wash one another's feet. Ihave given you an 
example, that you should do as I have done to you." 
NoticeHisemphasis on Doing. Do as Ihave done to you. 

Most of us don't literally wash each other's feet 
today. We generally understand Jesus to have been 
using a first century custom to illustrate His principle of 
"love eachother just asmuch as Ihave loved you." Then, 
weare to apply that principlebyministering to a relevant 
need in another person's life. 

A second biblical key to partnership is defer to 
one another. In Romans 12:10, we read, "Be devoted to 
one another ...; give preference to oneanother in honor." 
The verse literally says, "Outdo one another in showing 
honor." Wouldn't that solve most of our problems in 
marriage, if we were to be so devoted to one another that 
we would outdo one another in showing honor? 

A third key to partnership is the extraordinary, 
uniquely Christian principle of mutual submission. Al
though it is described in many places, the term "mutual 
submission" is derived from the language of Ephesians 
5:21 where the Apostle Paul wrote that weare to "submit 
(yield) to one another out of reverence for Christ." 

"Mutual submission"-two-way submission
is a distinctive of the Christian faith. The world surely 
cannot understand it. It is a magnificent phenomenon 
that stems from our loving each other just as much as 
Christ has loved us. It is pictured when we serve each 
other by doing things as humblin& as repugnant as 
washing one another's feet. 

Mutual submission is a fruit of the Spirit-filled 
life. Weare to yield to one another, defer to one another, 
give preference to one another in honor, all because that 
is the Jesus' way. Ranl< or position or roles have nothing 
to do with it. Those are worldly status symbols. As 
George puts it, "If I am to yield to all other fellow 
Christians, then I should mutually submit to my life's 
partner, Emily, my truly best friend in all of life." 

A fourth key to partnership is esteeming one 
another as peers--as equals. In Galatians 3:28, Paul 
made an absolutely astounding proclamation: "There is 
neither Jew nor Greek; there is neither slave nor free; 
there is neither male nor female. For you are all one in 
Christ Jesus." In Christ is the one true Haven ofRest, the 
one true sanctuary in all the world, where secondary 
distinctions are of absolutely on consequence. In Christ, 
we areall one! Bias, bigotry, favoritism, intolerance, and 
prejudice are a way of life virtually everywhere outside 
of Christ. But those things have no place in Christ. 
Behold, in Christ the old has passed away. We are new 
creations. All things have become new! 

And finally, a crucial biblical key to our mar
riage partnership is leave authority structures out of it! 
Jesus literally prohibits us, His followers, from exerting 
authority over any other Christian in Christian relation
ships. Here's what Jesus said that apparently is so 

important that His exact words are carefully recorded in 
three Gospels: Matthew, Mark, and Luke. 

''You know that the rulers of the Gentiles lord it 
over them, and their leaders exercise authority over 
them, but it shall not be so among you!" 

GEORGE 

1had been doing it all wrong at times in our marriage, 
mainly because 1 though that was the way it is supposed 
to be. 1knew that being dominant and the final decision
maker in our family often didn't work. In fact, it hurt our 
relationship more than it helped. It was a tremendous 
barrier to closeness when I exercised unilateral, one-way 
authority-no matter how kindly-in our relationship. 
In those verses, Jesus is saying that I was trying to exert 
over Emily an authority which He never gave me. 

Jesus says that lordingit overanotherChristian isapagan 
practice, not a Christian custom. He says that even the 
management principle of "exercising authority" over 
another Christian is the world's plan, not God's plan. His 
command is stern and clear: lilt shall not be so among 
you." 

MUWAL DEOSION-MAKING 

The biblical ideal for marriage is a partnership 
where we relate to one another in mutual submission. 
We have already seen that authoritarian fonnsofleader
ship are forbidden by Jesus in Christian relationships, 
which certainly includes our marriage. We are not to 
lord it over one another because of role, or the stronger 
over the weaker. We are not even to exercise authority 
over one another, not even in supposedly benevolent 
ways. As partners in marriage, we are to relate to each 
other in mutual submission. We are to reach decisionsby 
mutual agreement. 

Is mutual decision making in marriage a weak 
and inefficient method? On the surface, one could argue 
that mutual decision-making makes the marriage lead
erless. If we share the accountability, rather than having 
one of us be in charge, then it could end up that things 
"slip through the crack" because of the fact that respon
sibilities are shared. 

And yes, that is a risk. But mutual submission 
does not imply a lack of taking initiative. It only requires 
joint or mutual decision-making where we reach a con
sensusby reaching agreement. In every situation, oneof 
us takes the initiative to get us together to prayaboutand 
negotiate a solution. But it's taking the initiative to bring 
up the issue; it's taking the initiative for getting us to talk 
about the issue; it's not taking the initiative to decide the 
issue. It doesn't make the marriage leaderlessand weak. 
On the contrary, it greatly strengthens the relationship. 
Rather than one-way leadership, it is mutual leadership 
in which we both share management responsibilities. 
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Negotiation and joint problem solving builds a stronger, 
healthier, closer relationship. 

SKILlS OF MUTUAL DECISION-MAKING 

The first thing each ofus had to do to put mutual 
decision-making, mutual submission into practice inour 
marriage was to put anend to anyattitude we personally 
might haveofone ofus being superior to the other inany 
way, or of having more authority before God than the 
other has. God doesn't categorize us that way, and we 
certainly must not either. 

The second step is to talk it through with each 
other and decide how deep is our commitment to one
ness in our marriage. We have had many loving discus
sions in which weeach indicated to theotherourwilling
ness and commitment to share and share alike all the 
responsibilities and decisions of our marriage, our fam
ily, our home. After all, family life today is such a 
complex task that it needs all the responsible leadership 
it can get! And what a difference that has made in our 
marriage. We thank God that He has called us to be a 
team. 

The third step toward practicing greater mutual 
submission in our marriage is to decide in very practical 
terms which ofus will beprimarily responsible for which 
matters in our home life. How do we determine who 
takes the initiative in which situation? We decided to 
mak~ such decisions on some rational basis, using the 
"sound mind" principle set forth in 2Timothy 1:7-"For 
God has not given us the spirit of fear; but of power, and 
of love, and of a sound mind." We call it the CAP 
principle. 

C stands for Competence-which one of us has 
more skills or talents or personal interest in this area? 
We're not both "good" at the same things, and that's 
perfectly natural. We all have ourgifts. But our partner
ship will be so much stronger if each ofus operates from 
our strengths, rather than from our weaknesses. Who 
has the greater competence in this particular matter? 

A stands for Access. Perhaps we're both about 
equally competent to handle something, but one of us 
has more convenient access. George assumes the re
sponsibility for going by the tax office since the town in 
which he works is in thecounty seat. Hehaseasieraccess 
than does Emily to handle this matter. It's more conve
nient for Emily, on the other hand, to be responsible for 
handling banking matters since our bank is in the part of 
town close to where Emily does a lot of things. 

. The thirds factor, the P in the CAP principle, is 
Preference. We each have our likes and our dislikes 
when it comes to handling the various aspects of family 
life together. So whichoneofus prefers doing this more, 
or conversely, which one of us dislikes it less? 

When it comes to pumping gas and filling the 
car, there is a strong preference differential between us. 
George doesn't mind doing it, but Emily loathes and 

despises it. How can the CAP principle help us here? 
We're equally competent at pumping self-serve 

gas (even though Emily wouldn't admit that fact). We 
both drive by all kinds of gas stations all the time, so we 
have equal access to the solution to this problem. There
fore, it boils down to preference----or, as in this case, 
which ofus finds it less distasteful. So guess who pumps 
gas in our family? 

You may be wondering: what happens under 
mutual submission when the two of us cannot reach 
agreement ona decision that needs to bemade? Who has 
the ultimate responsibility and authority to make the 
final decision? What if we reach an impasse and can't 
agree? Should George break the tie because he is the 
husband? 

Firstand foremost, JesusChrist is the head ofour 
marriage. George is not! And those are more than just 
words to us. Since Jesus is our final authority in every
thing, we have to pray a lot more to discern His will. You 
see, in true mutual submission, it's not a matter just 
alternatively getting my way one time and giving in to 
Emily the next time. It's mutually submitting oryielding 
or deferring to each other in the power of the Holy Spirit. 

When we don't agree on a major decision, we 
halt the decision-making process, share our feelings and 
attitudes with each other, and go back to the Lord in 
prayer, asking Him to bring us to a point of being of "one 
heart and one mind" in the matter. Incidentally, doing 
that is not a burden; it is such a marvelous privilege to 
pray so much together about decisions we are making 
together as a couple. 

WHAT MUTUAL SUBMISSION IN MARRIAGE HAS 
MEANTlOUS 

We want to close by sharing with you just a tiny 
bit of what practicing a mutual submission partnership 
has meant to ourmarriage. Ifwe had the space, we could 
paint for you a very vivid before-and-after picture, for it 
has made an absolutely incredible difference in terms of 
our closeness, our oneness, and joy. Itwas not until 1979 
that we consciously began trying to live according to the 
biblical principlesofmutual submission inourmarriage. 
And it is a growth process. Today, we regularly are 
experiencing an intimacy that is deeper and more ma
ture than we had ever experienced in the past. 

We certainly don't agree on everything all the 
time, and that, too, is OK. But we have grown so much 
in our ability to negotiate final solutions to problems in 
a way that is Christ-honoring, rather than the one-sided 
way we did it before. It's a miracle, actually, that two 
such strong-willed, stubborn, opinionated people could 
grow so significantly in this area. 

Our home life with our kids is so much more 
pleasant. They now see us coming "two to a package." 
They've commented on how they like the way that we 
share responsibilities. Our married daughter and son
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in-law have studied our relationship closely, and are 
working very hard to learn how to practice mutual 
submission in these earlydays of their marriage. And it's 
surely working for them. 

The children have also observed that we rarely 
argue any more, which is a big growth step for us. But 
mutual submission brings so much more than simply 
"gettingalong" together. Remember, wecan "get along" 
even under autocratic decision-making ("one-vote" sys
tem), so long as the person without a vote doesn't mind 
being completely a follower. We can "get along" under 
default decision-making where we just '1et it happen" 
and try to maintain peace at the price of never resolving 
the issue. But using mutual decision-making principles 
hasbrought usa new and deeperclosenessand intimacy, 
fellowship, and partnership, and a deep, abiding friend
ship and trust in each other. 

GEORGE 

And the fact is that I no longer think I have to 
"prove"anything to you, Emily. I'm so comfortable with 
you and being around you. I appreciate your femininity, 
and I know you respect my masculinity. But rather than 
majoring on the ways we are different, we now focus more 
on the ways we are"one." 

EMILY 

George, this major growth step with you has brought me 
the greatest joy of all the years of our marriage. I am 
tasting of greater depths of a more mature oneness with 
you. I believe that's true intimacy, the highest level of 
closeness. I know we still have a lot ofgrowing to do, and 
I'm glad we can lookforward to that. When wehitarough 
spot in our relationship, it serves to remind me how things 
used to be most of the time in our earlier marriage. But 
those times are so few and far between now. 

SPECIAL TOUR OPPORTUNITY:
 
THE APOSTLE PAUL AND THE WOMEN
 
OF ITALy.
 

On June 1-15, 1992, CBE will sponsor a tour of 
Central Italy emphasizing the final scenes of the life and 
ministry of the Apostle Paul and the response of women 
to the Gospel which he preached. The group will visit 
sites associated both with Paul and with outstanding 
women leaders in the church. The itinerary will include 
the Mammertine Dungeon where Paul was said to have 
been imprisoned, Nero's Golden House, and the Coli
seum. There will be a study of the depiction of female 
leadership in the Catacombs and a visit to the Church of 
St. Praxidis to see the mosaic of Bishop Theodora. The 
tour will inspect the Roman Forum and the Palatine Hill 
where Macella presided over the "Churchof the House." 

In keeping with CBE's emphasis on an under
standing of the lives and religious practices of pagan 
women whom Paul reached, there will be visits to 
Pompeii, Herculaneum, and Paestuum, where there was 
an important cult of women. There will be stops at 
Naplesand Cumae wherea famous sibyl gaveheroracles. 
The difficult Pauline passages on women will be inter
preted in the light of archaeological, art historic, and 
textual evidence which the group will examine. 

Medieval women will be emphasized as we 
travel north to Siena, base for the remarkable ministry of 
Catherine ofSiena. At Assisi we shall remember the lives 
and labors of St. Francis and St. Clara, then pass on to 
Florence to view its marvelous art treasures. 

This tour will be led by Dr. Catherine Clark 
Kroeger, Adjunct Associate Professor of Classical and 
Ministry Studies at Gordon-Conwell Theological Semi
nary, and Jo Anne Lyon, Adjunct Professor at Asbury 
Theological Seminary. Address inquiries to Dr. Kroeger, 
c/o the CBE national office. 

CLERGY NETWORK 

At the 1991 national conference in Colorado, 
members of the clergy who were present indicated a 
desire to develop a network of mutual support and 
encouragement. Are there others among our readers 
who are in ordained ministry and are committed to 
practicing and promotingbiblical equality? We'd like to 
hear from you! This network will be open to any person 
formally set apart by his or her particular denomination 
orsending agency to bean ordained minister. When you 
write, please indicate your current position, date of 
ordination, and you denominational affiliation. (Semi
narians-let us hear from you, tool) 
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"LET NOT YOUR HEARTS BE ANXIOUS ..." 
Meditation for the Twin Cities Chapter Meeting, February 3, 1990 

Susan McCoubrie 

Editor's Note: Occasionally we have featured articles dealing 
with problems we shareas part ofour common human experi
ence. Here our CBE Secretary shares her struggles against 
worry and fear. 

Have you ever had the experience of knowing 
something mentally but having an entirely different 
response emotionally? I have been grappling with this 
for the past few years. 

Yes, intellectually I know God's promises of 
inner peace, and yet I experience anxiety. I have seen 
God work for good in my life and in the lives of others, 
but on the other hand, emotionally, I fear. From early 
childhood, I have been described as a "card carrying 
worry -wart." I have huge anxiety attacks in the middle 
of the night! What if my husband and I get sick? What 
if we are not able to find work? How will we be able to 
maintain ourselves? Stuff like that. 

My study of the Bible has made it very clear that 
behind the excessive worry, anxiety, and tension with 
which I struggle is the problem of unbelief. I don't like 
to name it that, but it is true. Unbelief. 

Hebrews 3:12 says that unbelief leads us away 
from God. I can attest to that. God remains true and 
central, but it is I who move, in my unbelief, away from 
that centrality. God's love and desire for us is amply 
expressed throughoutScriptureand touchinglydisplayed 
in versessuchas Ezekiel 36:9, "Behold, Iam for you," and 
Rev. 2:13, "1 know where you live." 

So, what can I do when I fall into a state of 
Crippling anxiety? One of the most helpful passages for 
me is Phil. 4:6-8 (Amplified), "Do not fret or have any 
anxiety about anything but in EVERY circumstance and 
IN EVERYTHING by prayerand definite requests WITH 
THANKSGIVING continue to make your wants known 
to God." The passage continues by speaking of God's 
peace garrisoning and mounting guard over our hearts 
and minds. The concluding verse speaks of whatever is 
true, honorable, just, pure, lovely, gracious, "if there is 
anyexcellence,anything worthyof praise, thinkon these 
things ... fix your mind on them." It takes a deliberate 
mentaldecision to stem the tideofanxiety, to "cut 'emoff 
at the pass," so to speak, to say "whoa" to the flood of 
worry that roars in. 

I try to review the promises that God has made 
and claim them: 

Isaiah 41:10. "Fear not, I am with you, be not 
dismayed, for I am you God; I will strengthen you, I will 

help you, I will uphold you with my victorious right 
hand." 

Isaiah 43:1-3. '''Thus says the Lord, he who 
created you ... he who fonned you ... Fear not, for I have 
redeemed you; I have called you by name, you are mine. 
When you pass through the waters I will be with you; 
and through rivers, they shall not overwhelm you; when 
you walk through fire you shall not be burned, and the 
flame shall not consume you, for I am the Lord your 
God." 

Psalm 34:4. "1 sought the Lord and he answered 
me and delivered me from all my fears." 

Isaiah 26:3. "You will keep in perfect peace he 
(or she) whose mind is stayed on you because he (or she) 
trusts in you." 

Job 22:21. "Agree with God, and be at peace; 
thereby good will come to you. 

Col. 3:15. "Let the peace of God rule in your 
hearts...." 

And where would I be without Psalm 37 and 
also Psalm41 whichexpressed so well how Ifeel: "As the 
hart longs for flowing streams, so longs my soul for thee, 
o God.... I say to God, my rock: 'What has thou 
forgotten me?' Why do I go mourning because of the 
oppression of the enemy? ... Why are you cast down, 0 
my soul, and why are you disquieted within me? Hope 
in God; for I shall again praise him, my help and my 
God." 

That last quote brings up an important point. 
Satan would rob you and meofour peace and finn belief. 
1Peter5:7-9 speaksofcasting all ouranxietieson God for 
he cares for us; it also calls our adversary, the devil, a 
roaring lion seeking someone to devour, and itcalls us to 
resist him and remain finn in our faith. Eph.6:10-18 
revealsannor provided the believerbyGod to withstand 
the attacks of the evil one. Psalm 108:12-13 tells us that 
with God, we will do valiantly, that it is he (God) who 
will tread down our foes. I John 4:4 says "Greater is he 
that is in you [the Holy Spirit] than he who is in the 
world." 

Finally, two passages from the Psalms help me 
to deal with my fear. Psalm 138:3 (Amplified): "In the 
day when I called you, you answered me, and strength
ened me with strength, might, and inflexibility to 
temptation in my inner self." So when I feel fragmented 
and indecisive, I pray using the words of Psalm 86:11: 
"Teach me your way, 0 Lord, that I may walk in your 
truth. Unite my heart to fear your name." God keeps His 
promise. 
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SPECIAL SALE 

When EQUAL TO SERVE, by CBE Board 
MemberGretchenGaebeleinHull, was recently reprinted 
in trade paperback, the publisher made the remaining 
hardcover copies available to us at a reduced price. As 
long as our supplies of the hardcover edition last, our 
Book Service is now offering them at $5.00 each, plus 
postage. 

Why not considerEQUALTO SERVE for some
one on your Christmas list, or for that friend or pastor 
who is working through questions about biblical equal
ity? 

EQUAL TO SERVE was a finalist in the Theol
ogy/Ooctrinecategoryof the 1988Gold Medallion Books 
Award competition sponsored by the Evangelical 
Christian Publishers Association and was chosen one of 
Eternity magazine's Books of the Year for 1988. 

Postage costs are $2 per$20 of books, $3/$21-40, 
$4/$41-60, and 7% of the order thereafter. 

EVIDENCE FOR WOMEN PRIESTS IN THE 
EARLY CHURCH 

The Twin Cities Chapter joined several other 
organizationsinsponsoringlecturesbyProfessorGiorgio 
Otranto,editorofVetera Christianorum, a major journal 

dealing with early Christianity. Dr. Otranto, also direc
tor of the Institute for Oassical and Christian Studies at 
the University of Bari in Italy, is one of the leading 
Catholic spokesmenfor the view thatwomen were priests 
in the days of the early church. 

The 1982 article in which he outlined evidence 
for this view remained almost unnoticed until it was 
discovered in the Vatican Library by Dr. Mary Ann 
Rossi, whose translation from the original Italian aJr 
peared this past summer in Harvard Divinity School's 
TournaI of Feminist Studies in Religion. Entitled "Notes 
on the Female Priesthood," it cites grave markers, stone 
coffins, papal texts, communications from bishops, wall 
paintings, and mosaics in support of the claim that 
women served both as priests and bishops. 

Among the evidence are the writings of Atto, 
Bishop of Vercelli (d. 961), which testify to ordained 
women who led communities by preaching, directing, 
and teaching, three duties which define the role of the 
sacramental priesthood. Also mentioned are Justinian'S 
Novella and the correspondence of Pope Gregory the 
Greatwhich mentionordained women. Inparticular, the 
article cites an indignant letter from Pope Gelasius I 
chiding the bishops of Sicily and southern Italy for 
allowing women to serve as priests at the altar. 

Dr. Otranto lectured in six American cities dur
ing the Fall of 1991, accompanied by Dr. Rossi and his 
collaborator, Dr. Ada Campione. His lectures included 
slides which showed inscriptions of women priests, 
presbyters, and bishops. 
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