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After languishing in obscurity for many years, the work
of Phoebe Palmer (1807-1874) has been rediscovered by
church historians and scholars.  Although virtually unknown
today, Palmer was a widely-recognized religious figure in
her day—a woman whose concern for the holy life enabled
her to transcend the limitations of both gender and
denominational affiliation.  As a premier proponent of “the
holiness way,” Palmer functioned as teacher, writer, social
activist, theologian and evangelist for the cause of Christ.1

She desired nothing less than full consecration to God, and
her passionate devotion compelled her into the pulpit and
onto the printed page.  Consumed by the divine fire of God’s
call, Phoebe became a dominant force in the nineteenth-
century Holiness Movement, “a woman to whom thousands
of people looked for leadership, and by whom thousands
were instructed, in a time when women were not generally
accorded positions of leadership or authority in American
culture.”2  The brief biography that follows is intended as
an introduction to this amazing woman.  It is also offered
as encouragement for all who, like Phoebe Palmer, desire
nothing less than to be used fully of God.

Palmer was born Phoebe Worrall on December 18, 1807
in New York.  Her father had been converted under the
preaching of John Wesley, and Phoebe grew up steeped in
the history and teaching of prominent Methodists.  At age
19, she married physician Walter Palmer, a fellow Methodist
who shared her commitment to the Christian faith.  The
Palmers began their married life well placed, but the early
years of their marriage were also marked by tragedy.  The
Palmers’ first three children died; two boys died in infancy,

and their three year old daughter died in a horrible crib fire
caused by a careless nurse. During these years, Dr. and Mrs.
Palmer attended the Allen Street Church, a prominent
Methodist congregation in New York City.  Here the young
couple were active in church leadership, and the direction of
their ministry was strongly influenced by a year-long period
of revival that settled on the Allen Street congregation in
1831.  It was in this atmosphere of heightened spiritual
awareness that Phoebe and her sister Sarah Langford opened
their home to a women’s Bible study committed to the pursuit
of the “pure heart.”  This simple gathering, known as the
Tuesday Meeting for the Promulgation of Holiness, would
eventually become the model for over two hundred such
“Tuesday Meetings” around the world.  Phoebe Palmer
gradually assumed leadership of the Tuesday Meeting, and
her reputation for teaching and exposition of Scripture spread.

From their early work with the Allen Street revival to
their emerging work in camp meeting evangelism, the
Palmers’ ministry grew steadily throughout the 1830s.  As
a result, Phoebe found it increasingly difficult to justify
limiting her teaching and preaching to women only.  In 1839,
she became the first female Methodist “class leader” in New
York.  This year also brought the first of many camp meetings
and evangelistic services which Walter and Phoebe conducted
in the United States and Abroad.3  By 1840, she was
persuaded to allow men into the Tuesday Meeting.  Here
she taught on “entire sanctification” to a crowd of prominent
men and women from a variety of denominational
backgrounds. Working within the Wesleyan Holiness
tradition, Palmer combined her knowledge of Scripture and
Wesleyan doctrine with a pragmatic concern for the
consecrated Christian life.  Out of this, her distinctive altar
theology emerged as a significant theological modification
of Wesley’s doctrine of Christian Perfection (sanctification.)4

As word of the Palmers’ ministry spread, there were an
increasing number of invitations to speak for gatherings of
people interested in “going on to perfection.”  In response,
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Phoebe Palmer wrote one of her most important works,
The Way of Holiness with Notes by the Way; Being a
Narrative of Religious Experience Resulting from a
Determination to be a Bible Christian.5  Here Palmer wrote:

I know that the Holy Spirit, the Comforter has come! And
has taken up His abiding residence in my heart—inciting
me ceaselessly to every good word and work, and giving
me a longing desire for the spiritual benefit of those
around me—enabling me also to call upon God with a
confidence heretofore unknown or unfelt, being assured
that it is the principle of holy life within me, [giving
expression to] my petitions and enabling me to exercise
faith for the fulfillment of the promises.  Glory be to
the Triune God for such a salvation! (Holiness, 89)

The same devotion which fueled her work as a teacher,
writer, and preacher, also gave Phoebe Palmer a heart for
evangelism.  I have already noted the Palmer’s involvement
in large-scale evangelistic efforts such as camp meetings.
Phoebe’s particular evangelistic efforts also included her
numerous publications, extensive correspondence, tract
distribution, and her work in the Tuesday Meeting.  Palmer
also used her influence in support of larger evangelistic
efforts both at home and abroad.  For example, her
involvement in urban missions included one the earliest
prison ministries in the United States.  Phoebe was
prominent in the leadership of the New York Female
Assistance Society for the Relief and Religious Instruction
of the Sick Poor, and active in the establishment of the “Five
Points Mission.”  Five Points settlement house for
impoverished women and children, the first of its kind in
America, remains a significant milestone in the field of urban
ministry.6  Similarly, Phoebe Palmer later gave her New York
City home on East 15th Street to the Salvation Army as a
home for unwed mothers.7  This concern for evangelism is
also seen in her support of missions abroad, and “She is
acknowledged as one of the founding mothers of world
missions in the American Methodist tradition.”8

Although the Palmers were models of Christian and
marital devotion, Phoebe’s prominent role as preacher
inevitably left them open to criticism.  As was often the
case, she responded in writing.  One result was her 1859
book, The Promise of the Father; or, A Neglected Specialty
of the Last Days, which defended women in public ministry.9

This lengthy work, which offers an exegetical-historical case
for women in ministry, was written during the revival period
of 1857-1859.  This was a period of tremendous spiritual
renewal in the American Church, and the Palmers were in
great demand.  As news of the North American revival had
spread abroad, Walter and Phoebe were invited to preach in
the British Isles.  Here they found themselves in the company
of such notable “Transatlantic Revivalists” as D.L. Moody
and Charles Finney.10  The Palmers meetings were so popular
that special trains were scheduled to accommodate the
crowds.11  These evangelistic meetings continued until the

Palmers’ return to the United States in 1863, and are the
subject of her 1864 work, Four Years in the Old World.

Phoebe and Walter Palmer returned to New York, and
in 1864 became editors of the popular periodical, Guide to
Holiness.  Phoebe remained in this position until her death
in 1874.  By the time of her passing, the Tuesday Meetings
had become an international movement which would soon
number over 200 meetings around the world.  The holiness
doctrine she developed had changed the American
theological landscape, and would play a formative role in
the Wesleyan, Holiness, and Pentecostal traditions.  Her
belief in the transforming power of God’s grace had drawn
the rich and powerful to her, just as it drew her to the poor
and powerless.  Thousands came to hear her preach the Word
of God, and more still were influenced by her writing on
the fully consecrated life.  Service to Christ would take her
across the United States from New York to California, north
to Canada and across the Atlantic Ocean to the British Isles.
Through all this, an ordinary woman who desired “only to
be fully conformed to the will of God,” became one of the
most important American theological thinkers of the
nineteenth century.12

1 Smith, 145-177.
2 Raser, 2.
3 From the first camp meeting in Williamsburg, New York in 1839,

to Ohio State Camp Meeting in 1874, the Palmers would eventu-
ally minister to over 300 separate revival meetings in the United
States, Canada and Great Britain. The Palmers would lead over a
hundred such gatherings in the course of their ministry.

4 Lindley, 118.
5 Initially published anonymously in 1843, this book eventually

sold over 50,000 copies. This work remains an excellent insight
into the Christian life.

6 White, Beauty, vii.
7 This later became the Salvation Army’s first general hospital in

the United States, and forerunner of the Booth Medical Center;
Tripp, in Booth, 3n.

8 Oden, 7.
9 Phoebe Palmer offers a much shorter verison of The Promise of

the Father in her “Tongue of Fire on the Daughters of the Lord”
(1859), in Oden, 31-56.

10 Raser, 3.
11 As a result of the Palmers’ work in England, Catherine Booth,

whose husband later founded the Salvation Army, published her
important pamphlet, Female Ministry, in 1859. The work was
written in response to a published attack upon Phoebe Palmer
and all female preachers. Booth, who had heard Mrs. Palmer
preach in Newcastle-upon-Tyne, responded to local clergymen
who viewed women in preaching ministry as unscriptural; see
Tripp, in Booth, 3.

12 Palmer, Holiness, 16. For an informative overview of Palmer’s
extensive contribution to American religion, see Oden’s intro-
duction to Phoebe Palmer:  Selected Writings.
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WHY I’M AN EGALITARIAN

A PERSONAL REFLECTION

Fred Gingrich

Chances are that being a male, over 35 years old,
ministering in a conservative evangelical denomination, and
the product of a “dad-works, mom-at-home” traditional
family, I would not be an egalitarian. Chances are that I would
be a “New Man,” probably of the Promise Keepers variety,
whose maleness has recently been reclaimed and revitalized.
I would, as chances go, probably be a man who on the one
hand is sympathetic to the feminist cause, listening to and
understanding the plight of women throughout the
centuries, while on the other hand being a man who has
decided to follow “God’s plan” and has taken on the
leadership of my family in a gentle but firm way.

But I am not, thank God, a victim of chance. Over my
lifetime, throughout the many formative experiences,
educational meanderings and ministry adventures, I have
been led, I believe, and of course have chosen, to adopt a
personal and ministry stance that affirms the equality of
women and men, girls and boys, both in God’s eyes and in
ours. The influences on the development of this stance are
varied and complex, and I readily admit that as a counselor
my penchant for self-reflection may be too self-absorbing
for some of you to handle. But I trust that through having
a glimpse into my story you might be able to reflect more
clearly on your own and help others who may be struggling
with this issue to move toward greater clarity of their own.

Many evangelicals would believe that this issue, like any
issue that affects the life of the church, needs to be settled
by turning to the Word of God for instruction. How could
I disagree? Increasingly over my lifetime, Scripture has
become the standard against which all doctrine and practice
within the church must be tested. But one doesn’t have to
be a thinking evangelical long to realize that Scripture isn’t
always as clear as we would like. “Seeing through the glass
darkly” clouds our understanding and causes serious
divisions among us. The critical factor is how we approach
Scripture. Who we are, what we have experienced in life,
the friends and family we interact with, all coalesce in a
complex web of perception with which we approach
Scripture. Whether we like it or not we are never unbiased.
Pure objectivity is never possible in any experience in life,

Dr. Fred Gingrich is Associate Professor of Counseling at Emmanual
Bible College in Kitchener, Ontario, and has been Co-Coordinator of
the K-W Chapter of CBE. Dr. Gingrich is currently on a two-year
term as director of Counseling Studies at Alliance biblical Seminary,
Manila, the Philippines. This reflection is reprinted by permission from
One, first quarter 1997.
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let alone when we interact with Scripture which is the
precious, life-defining expression of our faith.

One of the fascinating questions for me is how our life
experience intersects with our interpretation of Scripture.
It is easy enough to understand how a girl, abused by her
minister father, grows up to hate men, reject God and
embrace radical feminism. More often than we would like
to admit, our personal beliefs and even doctrinal positions
are formed in reaction to damaging life experiences and the
accompanying powerful and painful emotions. However,
unlike some of the hurt and hurting people I have talked to,
I was rarely the recipient of explicit negative experiences,
especially in regard to gender roles.

Sometimes our beliefs and faith stances are formed from
the merging of complementary life experiences into a coherent
position. It seems to me that my egalitarian position is more
of this latter type of belief. Why is egalitarianism a passion of
mine? Quite simply it is because it helps me to make sense of
my life experience and fits with my image of God.

I wonder how my maternal grandmother would have
reacted to reading the above paragraphs. Would she have
understood? I doubt that her view of Scripture was as
complex as mine. But without ever knowing it, she is one
of those significant influences in developing my egalitarian
stance. So, how did she understand her role in ministry? I
doubt whether she even asked the question. She simply saw
the need to proclaim the Gospel to a lost world. In the early
decades of this century, as a young woman with a passion
to serve, she attended an evangelical Bible college and
subsequently entered full-time pastoral ministry with her
fellow student and friend, a woman. These two female
preachers led congregations in Ontario for a number of years
until they each were married. Grandma carried on as sole
pastor for another eight or ten years, preaching twice on
Sundays and conducting mid-week Bible studies. During
services, her husband led the singing while she played the
piano. Then, she would preach while he sat in the front
pew with their two daughters, my mom and her sister.

After the church had grown to the size that it could
afford a male pastor, Grandma continued in ministry in that
congregation, supporting the subsequent male pastors for
the rest of her life. She was no longer pastor, but was organist
and adult Sunday School teacher. However, there were other
ways she continued to support women in ministry without,
I expect, even being aware of what she was doing. For
example, for decades she was the “home-base” for a single
woman missionary who is revered as one of the great
missionaries of her denomination.

The stories of these early women church planters,
women “city mission workers” and women missionaries in
many evangelical denominations are one of the best kept
secrets of our evangelical heritage. Many of our churches
and missions would simply not exist without them.

Grandma had a profound influence on my father (as
well as my mother, of course). Dad became a pastor, Bible

college teacher and missionary. As long as I can remember I
understood that one of his pet peeves was the reluctance of
our denomination to ordain women and recognize the
historical and present value of female leadership to the
church. The confusing thing for me, however, was that while
Dad affirmed women in ministry, Mom was shy, quiet, and
resisted any efforts to get “up front.” Ours was very much
the traditional family. Dad had his ministry; Mom supported
him by looking after the home and the kids, and working in
support areas of ministry. Years later when I asked him about
how he defined husband and wife roles, he described what
is essentially the traditional interpretation of Scripture:  the
husband is the head, the wife submits. This was confusing,
and I told him so. “Women should be equals in ministry,
but not in the home? To me that is the height of
inconsistency. You are too logical for that, Dad!” He has
modified his views since then. (Sons can sometimes teach
fathers, too!)

In case you think Dad only talked the talk of an egalitarian
in terms of ministry, let me tell you about my sister.
Personality-wise I take after Mom; my sister takes after Dad.
He, in practical ways, affirmed her in ministry. He opened
doors for her to be paid pastoral staff in the areas of music
and Christian education with full authority to develop those
programs. He worked with men who at times had trouble
with this young, single, talented female go-getter who insisted
on excellence and creativity. They worked together for a
number of years in successful ministry. My sister also modeled
to me, her younger adoring brother, what it means to be a
woman and have a fulfilling and effective ministry.

Other life experiences also impacted me. Again many
of them were positive, especially the other warm, caring
women who were part of my life. I think of the Japanese
nanny who cared for me, the Kenyan dorm mother I had at
boarding school, and the special woman teachers whom I
fondly remember throughout my schooling. Of course, not
all the women in my life were as affirming as these, and
neither were all the men negative influences. However, my
overall impression from my life is that women are warm,
men are a bit cool. Men, in my experience as a child, and
confirmed in much of my adult experience, seemed obsessed
with competitiveness and control. Although, in order to
try to fit into this world, I played and enjoyed football and
lacrosse, I wrestled and fought, I never felt that this approach
to life fit “me.” Women, on the other hand, seemed less
inclined to this explicit aggressiveness, and so women were
“safer” to be with. My own personality, in essence, forced
me to broaden my definition of maleness, and in so doing
opened up my perception of the diverse definitions of
femininity available to women.

As a result, the issue of roles in marriage was never a
substantial one for me. I guess being on the more tolerant/
passive side of the dominance scale, I never had any strong
desire to control anyone, or be responsible for anyone else’s
life. As often happens, as the youngest male sibling, I married
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an oldest female sibling. The power war should have been
on, but it never was. Neither my wife, Heather, nor I would
have any idea who has more power in our relationship. It
is, to the best of our knowledge, an egalitarian relationship.

Feminism was never part of my wife’s agenda; it still
isn’t. She was raised in a family with two sisters. Her eastern
European father, not having a son, simply gave his girls the
message that they could and should do vocationally whatever
they wanted. Heather had her MA at age 23 and was working
as a therapist within months of graduating. From her life
she has two significant memories about the role of women.
The first was while living in the Islamic nation of Pakistan.
At the age of twelve she remembers accompanying her father
to the police station to report a car accident. Chatting with
Heather’s father, the officer asked how many children he
had. Her dad answered with pride, “three daughters.” The
officer responded, “Oh, that’s too bad!” Suddenly, the world
was not as affirming as she had thought.

The second incident she remembers was while
counseling a pastor. He had to leave the ministry and began
to attend another church. The pastor of the new church
insisted that if Heather’s client was to attend the church, he
could not see a female counselor since this was counter to
the authority hierarchy established in Scripture.

Other than those incidents, Heather has felt free to be
and do exactly what God has called her to do. She wishes all
women could say that. However, to be completely truthful,
there is one other incident that relates to both Heather’s
and my coming to a deeper understanding of gender.
Heather and I get silly every now and again, and sometimes
we even play wrestle! A few years ago we were having some
fun and I had her pinned to the floor. She clearly made it
known that she wanted to stop, and we did. Discussing
what had just happened I learned what it was for me as a
male to have complete physical power over someone, and
Heather learned what it was like to be completely dominated
by someone, to be powerless. The accompanying emotions
are not uncommon to many men and women in our still
too-violent culture, but they were new to us, and new to
our relationship. We cannot ignore the fact that in our
egalitarian marriage ultimately I as a male am physically
stronger. Nor can we, in more recent years (since she spends
more time at home with our boys), ignore the fact that I
earn more money than she does. We cannot escape the subtle
and pervasive ways in which physical strength and money
are intricately correlated with power in our society.

How do we still have an egalitarian marriage given these
fundamental inequities in our society and between men and
women? Thankfully, because of our faith we believe it is
possible to transcend, not escape, the influence of culture
and biological determinism. As a man, I am more than my
strength. As a primary wage-earner, I am more than my
earning potential. The values that form the core of the
egalitarian worldview are ultimately transcendent values.
They are the values of justice, mercy, “the last shall be first,”

self-sacrificial love and God-given giftedness to achieve his
work. The values of the Christian faith are values that open
up new possibilities in relating to others, and overcoming
the limitations of the curses in Genesis chapter three.

On a practical level we have an egalitarian marriage
because I do not believe I have the right to say to Heather,
“you may not do this” or “you must do that.” The
foundation of our marriage is to communicate about our
differences, to resist the tendency to be intimidated into
silence or deception when we know the other will disagree,
and to never resort to threat to resolve disagreements. In
our efforts at conflict resolution we refuse to use power to
make decisions. It means that to this day Heather continues
to do things I disagree with, and in my transcendent
moments, I can rejoice that she feels the freedom to pursue
what she feels God is desiring for her. In my carnal moments
it still really bugs me and I wish I could say, “No!”

It is because of these transcendent values that have
been pounded into my being over years of family influence,
church involvement, theological education, and the joys
and sorrows of ministering to hurting people, that I am
an egalitarian.

In my work as a marital therapist, I see the
consequences of abuse of power in relationships that
permeate our lives. It is everywhere, at times obvious and
at times subtle. It permeates our churches, our institutions,
our society. Power itself is not evil; power over another is.
God’s way, expressed in Christ’s life, is to empower
others—to give power away so that everyone is free to be
whole in Christ. Is this idealistic in a power-hungry world?
Perhaps, but I’d rather hold on to the glimpses of the ideal
that I have seen and experienced than to succumb to a
world in which Christianity believes that men inherently
have the right to control the lives of women and children.
The Gospel is freeing; hierarchies among equals are at best
an accommodation to a fallen world.

These are the “gender lenses” with which I go to
Scripture to discover what God says about women and men,
ministry and relationships. And what I find is narrative after
narrative of how God works in people’s lives to bring
freedom from self-centeredness, from injustice, from abusive
power relationships and meaning for life in serving God
and others. The early church also wrestled with gender issues,
and some of their experiences and solutions are highly
instructive. Principles like Spirit-giftedness for ministry,
mutual submission, peacemaking, unity with diversity, and
forgiveness are forged in the early church for us to adopt
and implement in our efforts to be the church. It is this
vision of Christian faith that motivates me to press onward
and to speak up in sharing this vision.
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THE STRANGER AT THE WELL

INSPIRED BY JOHN 4:3-42

Kirsten A. Foot

From Jacob’s well outside of Sychar there is a beautiful
view of Mt. Gerizim—the mountain on which God
proclaimed a blessing in Deuteronomy 11, and on which
my people, the Samaritans, worshipped Jehovah in ages past,
and long to do so again. Both Jacob and his father Isaac
met their wives at wells, so I’d always known that wells
could be a significant meeting place. But I never dreamed
that a conversation with a stranger at the well of Jacob would
change my life, and the lives of many others in my town.

The history of my people goes back many centuries.
We’ve lived here, in the land Jacob gave to his son Joseph,
ever since Assyria conquered the northern kingdom of Israel
seven hundred years ago and deported most of the Israelite
people to Assyria and Mesopotamia. At that time, the
Assyrians who had escaped deportation and moved into this
land to live among the Israelites wanted to know about the
God of the Hebrews.  An Israelite priest was returned from
exile to teach the newcomers how to worship Jehovah.  Over
time the remaining Israelites intermarried with the Assyrians,
and their descendants became known as Samaritans.  Since
those days we have come to view ourselves, rather than the
Jews who’d remained in the southern kingdom of Judea, as
the true preservers of the Torah. For us, passages from the
book of Deuteronomy—like the blessing on Mount Gerizim
and the promise of a Messiah who would be a prophet like
Moses—are central to our faith.

Relations between us Samaritans and the Jews are rather
strained, to say the least.  About six hundred years ago, we
offered to help the Jews rebuild their temple in Jerusalem,
and to worship with them.  They refused our offer, calling
us “half-breeds” and saying that we were “ritually unclean
from birth,” and that they would never worship with us.
I’m sad to say that there has been recurrent violence and
acts of vandalism between our two races ever since. About
four hundred years ago we were allowed by the ruler at the
time, Alexander the Great, to build our own temple on the
peak of Mount Gerizim, and to rebuild the city of Shechem
at its base. It was a beautiful temple, and it rivaled Jerusalem
as a sanctuary for Jehovah for more than two centuries. Then,
about a hundred years ago, a Jewish king who had an
especially strong hatred for my people sent Jewish forces to

Mount Gerizim. They destroyed both the temple and the
city of Shechem, which had 10,000 people living in it. Now,
only our little town, Sychar, remains on this site. Every day
of my life until this day, I looked up at Mount Gerizim, and
wondered when Jehovah would fulfill again his promise of
blessing on it, and on us. I wondered when he would send
his Messiah.

The day I met the stranger started out like any other
day, pleasantly warm in the morning and scorchingly hot
by noon, filled from sunrise to sunset with the work of
survival.  I was living at that time with a man who was not
my husband, and everyone in the town knew it.  They had
seen me go through five marriages, and in their eyes there
was no excuse for a woman who couldn’t please her first
husband, much less her fifth. I hated the way they looked
away whenever they saw me, the way the chatter of voices
stopped whenever I approached.  Each time I saw a neighbor
woman grab the hands of her children and yank them across
the road or into the doorway of a building when she saw
me coming, I was filled with shame and anger. No one really
knew what I had been through, but I would not give them
the satisfaction of talking to anyone about it. I just kept to
myself, and went out of my way to avoid them and their
disapproving glares. That is why I came to the well at noon.
You see, all of the other women came early in the morning,
when the sun was not so hot, and the half-mile walk from
the town to the well, carrying jars of water for the day’s
use, did not seem so long.  I learned long ago that the well
during the morning social hour was a vicious place for a
woman like me. So that day, as usual, I waited until they’d
all returned to Sychar. Then I picked up my water jar and
went out to the well.

As I neared the well, I saw a man sitting beside it. I
could tell he was Jewish by the clothes he was wearing, so
he must have been travelling between Judea and Galilee—a
distance of about twenty-five miles. In order to avoid passing
through Samaria, some Jews actually travelled around it,
adding several days to their journey, just to avoid coming
into contact with us Samaritans. They didn’t want to eat
our food, or drink our water, to avoiding contaminating
themselves with this “ritual uncleanness” they believed we
carried.  But some Jews did travel through our land, usually
carrying their own supplies. When I saw this Jewish man
near our well the whole ugly history of Samaritans’
encounters with Jews flashed through my mind.

In my generation very few men would interact in public
with a woman. Most simply pretended that the women
around them were invisible. So I pulled my scarf around
my face, to make it easier for the man to ignore me. I kept
my head low, and my eyes focused on the water jar—
lowering it slowly into the well, being careful so it wouldn’t
clank against the side. I heard the water flooding into the
jar, felt the weight of it on the rope in my hand, and slowly,
carefully pulled it back up to the rim of the well. Just as my
jar cleared the edge of the well, water cascading from it, the

An active member of the Philadelphia CBE Chapter, Kirsten Foot is a
Ph.D. candidate in Communications at the University of California,
San Diego, and a member of the Development Team of Valley View
Community Church. The material in this article was first presented in
a sermon.
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man spoke. “Will you give me a drink?,”1 he asked. I was so
startled I nearly dropped the jar back down into the well.
He was so near, his voice so gentle. I took a step backwards,
reeling inside. Why did he ask this? Why was he speaking
across the social norms that most Jewish men worked so
hard to maintain, and asking, of all things, to drink from
my water jar? Samaritans were so despised by Jews that a
Jew was considered unclean if he even used a drinking vessel
that had been handled by a Samaritan.  Could he be flirting
with me?

I composed myself and said “You are a Jew and I am a
Samaritan woman. How can you ask me for a drink?”2

His response baffled me. “If you knew the gift of God
and who it is that asks you for a drink, you would have
asked him and he would have given you living water.”3

I looked around but did not see that he had any jar to
draw water with.  Besides, if he had one, why would he
have asked me for a drink? And what did he mean by “living
water”? In our language the word he used for living means
fresh, flowing water—the kind that comes from a spring
bubbling up through the ground, not the flat, sometimes
musty water you find in a well, even a good well like Jacob’s.
I’d lived in Sychar all my life, and I’d never heard of such a
spring anywhere in this area. And what was this about the
gift of God? Who was this man to make such a claim? Was
this yet another display of Jewish arrogance?  By this time I
was very puzzled. “Sir,” I said, “you have nothing to draw
with and the well is deep. Where can you get this living
water? Are you greater than our father Jacob, who gave us
the well and drank from it himself, as did also his sons and
his flocks and herds?”4

The man was silent for a moment, then he spoke slowly,
looking straight at me. “Everyone who drinks this water
will be thirsty again, but those who drink of the water that
I give them will never be thirsty. The water I give will become
in them a spring of water gushing up to eternal life.”5

I looked away. He’d gone from talking about the gift of
God to saying that he himself could give this supernatural
water.  What a strange man! But maybe he had some kind
of spiritual power. I still wasn’t sure exactly what he was
offering, but I’d made enough trips back and forth between
the town and this well, carrying heavy jars of water, to know
it would be wonderful not to have to come here every day.
Whatever it was he had, it was worth a try. “Sir, give me
this water,” I said, “so I won’t get thirsty and have to keep
coming here to draw water.”6

I don’t know what I expected him to do, but I certainly
didn’t anticipate his next request: “Go, call your husband
and come back.”7

I felt my face flush, and bent my head low, wiping the
drops of water from the rim of the water jar, to hide my
blushing cheeks. Why did he tell me to do that? How should
I answer him? If he was going to do a miracle, maybe he
wanted a man there to witness it since we women were not
considered credible witnesses. Maybe he was like some rabbis

who would not give spiritual instruction to a woman, but
only to men. But then why would he have spoken to me
alone in the first place? I considered going back to Sychar,
finding the man I was living with, and begging him to come
back to the well with me.  But I felt as if that would be
lying; he wasn’t my husband. And I wasn’t sure I could
persuade him to come to the well with me in the middle of
the day, to listen to some Jewish traveller talk about living
water. I wondered again if he was flirting with me. What if
this Jewish man was fishing for information about my
personal life? What if this was a ploy, a kind of pick-up line?
By this point I was wondering if I should have left the well
as soon as he first asked me for a drink. The last thing I
needed was a Jewish man pursuing me. What would my
neighbors say next if they saw me talking here with him?

But on the other hand, there was something very
different about him. His voice was clear and direct, not coy.
He gazed right at me—didn’t flash me any knowing glances,
no nudges or winks. And he had offered me this living water.
How could I pass up the chance to taste that?  Straightening
up, I answered him simply: “I have no husband.”8

He caught my eyes as I tried to look nonchalantly
around. “You are right when you say you have no husband.
The fact is, you have had five husbands, and the man you
now have is not your husband.  What you have just said is
quite true.”9

And then he stopped. He didn’t scold me, or slap me,
or take his eyes off me.

This man really did have supernatural power. He could
see into me, my life, my history as if it had all been played
out before his eyes. I was afraid, deeply afraid, and yet at
the same time, there was something very calming about his
gaze. It was as if he was saying: “I know you. I know
everything about you.  And I accept you.”  I felt a rush of
tears pile up in my eyes. Could he really know all my failure
and shame, and still approach me in this gentle, almost
searching way? What kind of man was this? I couldn’t let
myself feel any more of this, or the tears might spill down
my hot cheeks. His kindness was almost too much for me.

If he was a prophet, was it possible that he was the one
promised in Deuteronomy, the one whom Jehovah would
send as a prophet like Moses? But how could it be, that
such a prophet, the Messiah, would speak with me—a
Samaritan woman too ashamed of her life to come to the
well with any of her neighbors? I couldn’t quite take in the
mystery of it all. I decided that if Jehovah had so blessed me
as to grant me a moment with a prophet, whoever he was,
I would ask him the question that had burned in my mind
for years. It was the question that haunted me whenever I
looked at Mount Gerizim, and prevented me from ever
feeling fully free to worship God. The stranger was Jewish,
but he also clearly had some power from God. Perhaps he
could look past the prejudices and settle this nagging doubt
for me: Could I as a Samaritan worship God, here at the
feet of Mount Gerizim, even without a temple?
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“Sir,” I said to him, “I can see that you are a prophet.
Our fathers worshipped on this mountain, but you Jews
claim that the place where we must worship is in
Jerusalem.”10

His response was nothing I could have guessed: “Believe
me woman, a time is coming when you will worship the
Father neither on this mountain nor in Jerusalem.  You
Samaritans worship what you do not know; we worship
what we do know, for salvation is from the Jews. Yet a time
is coming and has now come when the true worshipers will
worship the Father in spirit and truth, for they are the kind
of worshipers the Father seeks. God is spirit, and his
worshipers must worship in spirit and in truth.”11

I could not believe my ears. He had said that I would
worship God, and neither here nor in Jerusalem. I had never
heard a Jew say that Jehovah could be worshiped properly
anywhere but in Jerusalem, in the temple there. I had never
heard a Samaritan admit that Jehovah could be worshiped
properly anywhere but on our mountain, Mount Gerizim.
Yet here this Jewish prophet was telling me a time was
coming when the location of the worshipers would not
determine the holiness and acceptability of their worship of
Jehovah, but only the quality of their worship—worship
from the spirit that is whole-hearted and truthful. Not only
that, but this man called Jehovah “Father,” and described
God as seeking true worshipers, as if neither the Jewish
temple-goers nor the Samaritans who pray to God as they
gaze at Mount Gerizim are really worshiping Jehovah.  How
could that be?  I was overwhelmed—the rush of emotions
that I’d felt when he spoke about my husbands was still
with me, and now my mind was racing. Who was this man?

Slowly, cautiously, I said to him, “I know that Messiah is
coming. When he comes he will explain everything to us.”12

Then the man declared, “I who speak to you am he.”13

At that moment I thought I was going to faint. My jaw
dropped and I staggered backwards. Just then a group of
other Jewish men arrived at the well—they must have been
his travelling companions.  They looked at me, and at him,
with eyebrows raised in surprise that we were engaged in
an intimate conversation, but none of them spoke, and it
seemed they respected him very much. Suddenly it all became
clear. These men were his followers, and he was far more
than just a rabbi and a prophet. I looked at him again in
wonder and awe. Could it be? Could he be? Messiah?

He had known my dark secrets before he’d ever spoken
to me, and the whole conversation had been his way of
assuring me that he saw more in me than those shameful
things. He knew my past, but he saw my potential. He knew
my failure, but also my future. He knew my thirst, not just
for daily water to drink with my mouth, but the thirst of
my spirit to bring my whole being, my true self, to God in
worship. The words of God from the prophet Jeremiah went
through my mind: “My people have committed two sins:
they have forsaken me, the spring of living water, and have
dug their own cisterns, broken cisterns that cannot hold

water.”14 The ways I’d sought to quench the thirst of my
spirit were like trying to take stale water from broken cisterns.
This man was offering me the spring of living water, the
spring of God himself, through himself, to bring life to the
wasteland of my soul.

In an instant I knew it was all true, that he was true, that
he was who he claimed to be. I couldn’t contain myself. I
wanted to leap into the air, to shout with joy.  I was
overwhelmed with amazement and delight and gratitude, all
at the same time. I had to share this! I had to tell my town
who was sitting at the well of Jacob today. I ran back to Sychar
and into the center of town crying “Come, see a man who
told me everything I ever did. Could this be the Messiah?”15

That morning I’d been ashamed to go to the well with
the other women, and now I was urging the women and
men to follow me back to the well. There must have been
something about the way I looked, the intensity in my voice,
that convinced them that something very special had
happened. Maybe they could tell my heart was dancing with
joy after years of being weighed down with shame. Maybe
they sensed the freshness in my spirit that had replaced the
tired bitterness—because they all came back with me to meet
him at the well.

That day many of them also came to believe that he was
the Messiah we’d been waiting for, first because of what I
told them, and then because of what they heard for themselves.
They urged him to stay with us for awhile, and he did, in our
Samaritan town, eating our food and drinking our water.
This man, the Messiah, was unafraid of “ritual uncleanness”
because he was the source of cleansing holiness. He and his
followers stayed in our little town for two more days, and he
taught us many things about the living water of God and
true worship. What a joy those days were for me.

Among many other things, I learned that this man’s
name is Jesus, and I tell you the truth today—He is still
waiting by the well, the place where you go each day to do
your daily work, offering each of you the refreshing,
cleansing, healing water of life. So I invite you to come
with me to Jesus. We will spend a few minutes in his presence
together, talking and listening to him.

Just as he knew everything I’d ever done, he knows
everything about you, and he still fully accepts you, because
He deeply loves you. He sees possibilities in you that you
aren’t even aware of.  He sees your promise, your giftedness,
your infinite worth. As you approach Jesus right now, name
those things that you are most ashamed of, and bring them
to him, so that you can come to him with your true self—
no secrets, no hidden parts.

Perhaps there are questions that preoccupy your mind
and keep you from being able to freely worship God from
your spirit—doubts, wonderings. Release them to Jesus.
The time is coming, for you as it was for me, when he will
make all things clear.

What are the places in your heart that need refreshing?
healing? a new beginning? Tell him what you’re longing for.
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Listen to Jesus’ invitation to you: “Come, let everyone
who is thirsty come. Let anyone who wishes take the water
of life as a gift. The water that I give will become in them a
fountain of water springing up into eternal life.” Drink
deeply.

Now go boldly back into your world, allowing the
refreshing, cleansing, healing life of Jesus to flow through
you to others.

1 John 4: 7
2 John 4:9
3 John 4: 10
4 John 4: 11-12
5 John 4:13-14, NRSV
6 John 4:15
7 John 4:16
8 John 4;17
9 John 4:17-18
10 John 4:19-20
11 John 4:21-24
12 John 4:25
13 John 4:26
14 Jeremiah 2:13
15 John 4:29
16 Rev. 22:17, NRSV
17 John 4:14, NRSV
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WALK IN THE GARDEN

“and the two shall become one flesh”

Won’t you walk in the Garden with me,
And see me as Christ would see?
With me loving you and you loving me,
Won’t you walk in the Garden with me?

Don’t you ever get tired of playing the game?
These man/woman arguments—always the same.
Who is the head and who is the tail?
Have we concluded or have we just failed?

Failed because there is no love
When we start to speak of below and above
Of ruler and servant, of king and page—
Christ ushered us into a much better age.

For he paid the price to restore us to one
Shedding his blood on the cross as God’s Son
And if we’ll accept it, we’ll begin to achieve
The glory intended for Adam and Eve.

The glory—the splendor—of Adam and Eve
In Eden—together—as God ‘one’ had weaved
To raise up a family and tend to the land,
Together as one—with inseparable stand.

We, too, can be one, as those two once were,
Original intention within us now stirred,
Restoration by Christ to original call,
If we’ll just believe and come out from the Fall.

So come walk in the Garden with me,
And see me as Christ would see
With me loving you, and you loving me
Please come walk in the Garden with me.

Kimberly Ramos, 1994
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BOOK REVIEWS

SHATTERING OUR ASSUMPTIONS

By Miriam Neff and Debra Klingsporn
Minneapolis, MN:  Bethany House Publishers, 1996

Reviewed by Frances F. Hiebert, missiologist
and frequent contributor to Priscilla Papers

Shattering Our Assumptions began as a research project
carried out by Miriam Neff, who surveyed 1,200 Christian
women in diverse churches across the country. The
questionnaire was designed to find out what Christian
women think about the role of women in the home, church,
and society. The book also draws on research conducted by
Christianity Today, Inc., surveying readers of Today’s
Christian Woman.

Neff and another author, Debra Klingsporn, collaborated
in writing the book itself. Both women are committed
Christians, active in their churches and communities. Both
are professional women, writers, wives, and mothers.

The purpose of the book is to give perspective on the
rapidly changing and diverse roles for Christian women. It
addresses both cultural stereotypes and traditional Christian
assumptions. The authors, however, come to their subject
from different vantage points.

Miriam Neff is a counselor in a large urban high school,
host of a national radio broadcast, and speaker at women’s
conferences and retreats. Debra Klingsporn is an
independent writer and marketing communications
consultant with a prior experience of fifteen years in the
publishing industry. Debra is married to a senior staff
minister and struggles with the “blurred boundaries” of
being a work-at-home mom with two daughters and the
usual demands of living in suburbia.

An interesting feature of the book is that when Scripture
is quoted and it is appropriate to the text, male nouns and
pronouns are changed to feminine gender. Neff explained
that 25 years ago, on her own, she began doing research on
gender words in Scripture—before she knew anything about
feminism or what the church considered appropriate roles
for women. Her purpose was simply to find how God
wanted her to live as a Christian disciple and so she
researched each word related to gender in the passage she
was studying to see if the instruction, lesson, or promise
applied to her as a woman. If it did, she would read the text
using female nouns and pronouns.

The authors have continued the practice of using
feminine pronouns and gender-accurate language when
quoting from Scripture in the book so that women will feel
the personal meeting with God that God intends for all
who seek him. As with other personal convictions advanced
in the book, the authors do not advance highly technical
theological arguments to substantiate this practice.

Assuming that all of Scripture applies to all the people of
God makes it logical for them to do this.

The book is divided into four sections:  1) Women in
the workplace, 2) Women away from work, 3) Women living
a covenant, and 4) References and resources. Each author,
identified by name, addresses each of the first three sections
separately. The fourth section contains two appendices. The
first is the Neff survey and conclusions; the second is a
helpful list of books with short descriptions on a variety of
topics pertaining to the reality of women’s lives today.

In the section on Work, some interesting facts come to
light that surely will challenge some people’s assumptions
on the contemporary profile of working women. They are
realities, in spite of theological and ideological debates about
the issues. These realities include the following:

· Two-thirds of women work outside the home.
· More Christian women work outside the home than

in the general population.
· Fulfilling their calling, not earning money, was their

primary motivation.
· Work brings both stress and deep satisfaction.
· Single women are more satisfied than many assume

them to be.
The section on Women Away from Work confirms that

many women do most of the work for the family in addition
to their work outside the home. In order to remedy this
situation so that work is shared between the partners, this
section also deals with Christian marriage. Here the authors
tend to become a bit more prescriptive than descriptive.
Miriam Neff offers four points on Christian marriage. In
point number one, “What do Christian marriages look like?,”
she warns that there is no one pattern to which they should
all conform. She writes:

God creates each person with that woman’s or man’s
unique fingerprint. To unite two unique people and
conform them to a cookie-cutter marriage mold doesn’t
make sense. The current Christian mania for reducing
faith to formulas, a life-time of living to a seminar-shaped
recipe, simply defies God being Creator of each
individual. We forget that institutions such as marriage
were made for the benefit of people, not the other way
around…. Let God creatively be God (p. 120).

When it comes to the church and women, the authors
note that two-thirds of the women surveyed do not feel fairly
represented. They cannot count on the church for personal,
vocational and emotional support. The church is still patriarchal
and dominated by men’s views in its writings and institutions.
Much false theology with regard to women still prevails. When
it comes to policymaking and leadership, the glass ceiling still
is much lower in the church than in the workplace.

So what? The book ends with some assumption-
shattering conclusions:  The church may suffer if women
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are not allowed in the pulpit, but the work of God will go
on. Women are going out in record numbers as “marketplace
missionaries.” Believing that the Great Commission still is
most important to God, they introduce hurting, broken
people to Jesus Christ. They pray in front of computers and
preach in the mailroom. Here gender has no limitations;
here women first are Christians with a calling and a mission.

A common sense approach based on the plain reading of
the whole of Scripture makes the book appealing to people
who may be confused, annoyed, and fed-up with the
theological debates coming out of seminaries and much
Christian literature. Written in everyday language, generously
larded with anecdotes from the authors’ experience, and with
little interest in scholars and their splitting of hairs, this book
is a real treat for Christian women who are just trying to
follow their calling and make their way in the real world.

GOD’S DAUGHTERS:  EVANGELICAL
WOMEN AND THE POWER OF SUBMISSION

By R. Marie Griffith
Berkeley, CA:  University of California Press, 1997

Reviewed by Dr. James R. Beck
Professor of Counseling, Denver Seminary

God’s Daughters is an ethnographic analysis of Women’s
Aglow Fellowship, a 30-year-old women’s organization that
originally developed out of the Full Gospel Business Men’s
Fellowship International. Women’s Aglow is the largest
interdenominational women’s mission organization in the
world. Dr. Griffith’s book, based on her 1995 Harvard Ph.D.
thesis, is built on her observer-participant findings. The
analysis is warm and respectful and is built of a genuine liking
the author developed for these praying women. The author
describes her own personal Episcopalian affiliations as
substantially different from the spiritual sensibilities of her
new-found WAF friends. Griffith undertook her work to
describe the depth and complexity of the lives of these women
in contrast to the rather flat, unidimensional stereotypes used
by outsiders. In this purpose the author has succeeded.

Griffith describes Women’s Aglow as an eclectic and
adaptable group, a mix of “moral austerity, cheerful
pragmatism, and apocalyptic urgency” (p. 65). The
organization gives its members opportunities to develop
leadership in ways they couldn’t do in their own churches. At
the heart of the organization is its central message:  through
prayer women can find healing, empowerment, and freedom.
Prayer and the accompanying narrative accounts (written and
spoken testimonies) bring about radical renegotiations of
power and a reshaping of personal identity for these women.

As the book’s subtitle indicates, Griffith was especially
interested in how these women lived with doctrines of
submission. Early in the history of the movement, submission

was presented by the organization in a standard format that
has seen innovative and historical development in recent years.
“Contemporary evangelical women continuously redraw and
renegotiate the boundaries of power and authority” (p. 16),
and Women’s Aglow Fellowship is no exception to this rule.
Slowly public meetings and written materials began to give
more prominence to mutual submission as an important
concept. For example, WAF began with a group of five male
pastors serving as the organization’s advisory board. Many
women viewed these men as the proper “covering” they
needed so that the women’s organization could be biblically
structured. This “covering” ethos has gradually shifted to one
of gender symmetry. The meaning of the functions served by
this board of advisors is different to different members. Many
now see them as helpful outsiders who are available to help
the group if needed but who are otherwise quite uninvolved.
In 1993 the international group quietly changed its
constitution to allow females to serve on this board of advisors
for the first time. Local advisory boards, however, continue
to be all-male. (Can we imagine a group such as Promise
Keepers having an all-female board of advisors?)

One of the contexts out of which WAF arises is the
recovery movement which is in turn a part of the larger
therapeutic culture. A major theme of the prayer work that
the organization urges upon its members has to do with the
myriad of emotional trials which besets the modern woman.
The movement helps its participants own up to anger by
helping them envision alternatives to it as well as to shame.
Women who struggle with weight loss, physical attractiveness,
need for affection, or desire for intimacy are encouraged to
pray that God will help them with their struggles. They learn
that their new spiritual family can replace a disappointing
earthly family, that unfeigned submission will be a means
toward deliverance from most if not all of their problems,
that Jesus can be their companion even if their husbands will
not be, and that they can develop true intimacy with God
through prayer. Although the content of these themes is clearly
psychological, the organization rarely identifies them as such
and presents them instead as spiritual teachings.

Griffith describes one rather upsetting feature of Women’s
Aglow. The organization seems to enforce some unwritten rules
for its leaders, apparent from the fact that they all share the
following characteristics:  a “buoyant style of deportment,
speech and gesture intended to communicate the inner radiance
of a close relationship with Jesus. In this way aspects of physical
appearance, including weight, hairstyle, makeup, clothing, and
so forth, work as indicators not simply of social status but of
moral righteousness as well and so further uphold distinctive
hierarchies within the organization at large” (p. 158).

Currently the organization is reporting some decline in
membership. But these mostly white middle-aged women keep
praying and have started working at racial reconciliation. During
these days when definitions of Christian womanhood continue
to shift, WAF serves a vital need in the evangelical world, and
Griffith’s book helps us understand it more completely.
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WOMEN IN THE CHURCH:  A FRESH
ANALYSIS OF 1 TIMOTHY 2:9-15

Edited by Andreas J. Kostenberger,
Thomas R. Schreiner and H. Scott Baldwin

Grand Rapids, MI:  Baker Books, 1995

Reviewed by John E. Stanley, Professor of Biblical
and Religious Studies, Messiah College

After a woman pastor, who had preached in college
chapel, spoke in my Women in the Bible class, two women
students challenged her right to preach by asking, “But
how can you be a pastor and lead men in light of
1 Timothy 2:9-15?”The pastor responded, “You know, God
called me to preach and I started preaching before anyone
ever called my attention to 1 Timothy 2:11-12. Since God
called me, and the validity of my calling had been affirmed
by the church and by conversions, I just continued to obey
God and follow the call to preach while I learned how to
properly interpret 1 Timothy 2:11-12.”

The eight authors of Women in the Church would deny
that God called her, or any other woman, to preach because
they “are convinced that 1 Timothy 2:9-15 prohibits women
from teaching or exercising authority over men in the
church” (9). Also, they contend that the movement towards
equal rights for women in church and home is a “dubious
strategy” (193) symptomatic of a civilization “which has
increasingly strayed from God’s order of creation” (199).

Women in the Church is a dangerous book which should
not have been published because, while it appears to be
scholarly, it actually teems with historical and theological errors
and also emotional subjectivity. Alan G. Padgett has provided
a critical rebuttal to Women in the Church in the Winter 1997
issue of Priscilla Papers. I refer readers to his technical refutation
of the key themes of Women in the Church. I will highlight
other problems with the book and critique its basic tone.

The eight male authors must have failed or forgotten
their introductory church history courses when they claim
there has been “virtually universal agreement on the role of
women in the church “and that this supposed agreement
“constitutes presumptive evidence against the progressive
view” (209) of women as pastors. On the contrary, women
pastors, and women teaching men, have existed at least since
Priscilla and Maximilla of the Montanists, the Waldensians,
Margaret Fell of the Quakers, and the women in the
Wesleyan/Holiness and Pentecostal churches, many of which
have always ordained women. Ironically, while the eight men
blame the modern feminist movement for the increased
number of women pastors, in Wesleyan/Holiness churches
the number of women pastors has declined since World War
II, partly because of the patriarchal backlash represented by
diatribes like this one.

The eight authors say they argue from an “order of
creation” approach. They claim that God created Adam first

and that “Paul appeals to the created order, the good and
perfect world God has made, to justify the ban on women
teaching” (134). Two flaws mar this argument. First, in
Genesis 1:26-28 God gave joint dominion to man and
woman at the same time. There is no hierarchy or order of
creation according to Genesis 1:26-28, as pointed out by
women expositors such as Alma White, the first woman
bishop of a denomination in the United States.
Subordination of women emerged as a result of the Fall.
Thus, Women in the Church actually argues from the fallen
order rather than the created order.

Second, the redeemed order takes precedence over the
fallen order for Christians. Even if one accepts the book’s
erroneous argument that because Eve was created after Adam
that women are prevented from pastoring, as Christians,
the authors should realize that Christ died to redeem the
old fallen order. Christ created a new covenant, as Galatians
3:28 asserts, in which there is no longer Jew nor Greek,
there is no longer slave or free, there is no longer male and
female; for all of you are one in Christ Jesus. In his Ordaining
Women, B. T. Roberts, founder of the Free Methodist
Church, argued in 1891 that Galatians 3:28 was the text by
which all other texts regarding women should be judged.1
The authors also need to consider the interpretations of
Galatians 3:28 in Women, Authority and the Bible.2

In addition, in Women in the Church, the historical re-
reading of the New Testament world is misleading. The
authors contend that women in the Greco-Roman world,
and especially in Ephesus, were not devalued. However, their
chapter “A Foreign World: Ephesus in the First Century”
negates that contention by concluding to the contrary:
“Ephesian religious affairs were governed by …authorities
who were decidedly male” (24). In antiquity, Cicero warned
“men to rule their wives” and outlined how to build a society
in which men prevailed over women (De repub. 4:5-6).
Ramsay MacMullan, a historian of the Roman world and
one who does not have an axe to grind in favor of women,
has documented how “the sense of hierarchy ruled
behavior”3 in the Roman world. Furthermore, the eight
authors also fail to address the role of Gnostic women at
Ephesus who were the targets 1 Timothy 2:11-12 addressed.

A principle of hermeneutics (the theory and process of
interpretation) is that clear texts should illumine obscure
texts. Thus, 1 Timothy 2:9-15’s cloudy perspective on
women should be interpreted in light of the overwhelming
witness of the New Testament regarding women in ministry,
especially Acts 2:16-21, Galatians 3:28, the women cited as
Paul’s co-workers in Romans 16, the women who were the
first witnesses to the resurrection, and Phoebe whom Paul
recognized as a deacon in Romans 16:1. One wonders how
the eight contributors would explain the presence of the
woman Junia whom Paul calls an apostle in Romans 16:7,
since apostles were preachers? There are only two texts in
the New Testament which can possibly be used to attempt to
prohibit women from being pastors, 1 Corinthians 14:34-35
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being the other, but these men build their theology of
ministry on these two isolated texts while ignoring the clearer
witness of the broader New Testament.

Two severe inconsistencies exist in this book. On the
one hand, the authors explain away the need to wear
braided hair and the prohibition against wearing jewelry
in 1 Timothy 2:9 as cultural injunctions that are not
binding today. Why not say the same regarding 1 Timothy
2:12-13? Second, they admit that Deborah was a leader
with authority over men but contend that this exception
should not become the common practice. How can they
make that decision, especially since God used women such
as Mary Magdalene, Phoebe, Junia and Priscilla to teach
or preach to men? Many churches, such as the Wesleyan/
Holiness, Quaker and parts of the Pentecostal traditions
have taken these biblical leaders as their models for women
in ministry. This so called exception became the rule in the
Spirit-led church.

In his previously-cited review, Alan Padgett termed the
eight men’s work “the Scholarship of Patriarchy” and
dissected even more of their specific conclusions. However,
a general sexism undermines this book! Several times they
assert that women should not be pastors and members of
the teaching office because women are “more gullible and
less rational than men” (144, 145, 153). Their statements
regarding women’s rationality are stereotypical, sexist and
probably reveal these men’s own insecurities. If one were to
substitute the words “African American” for “women” in
many of their statements (such as on pp. 144, 145, 146,
151 and 153) they would rightfully be accused of racism.

They also err in claiming that women who enter
seminary to prepare for pastoral ministry are “mistaken”
(105). It takes a lot of gall to suggest that women preparing
for, and in, pastoral ministry have not properly heard the
Holy Spirit call them! Who do these men think they are to
decide to whom the Spirit speaks?

Admittedly, it is legitimate for the eight men to debate
the views of Richard and Catherine Kroeger in I Suffer Not
a Woman, but at times their tone is mean, as evidenced by
their repeated tendency to label everyone who disagrees with
their view as having a lower view of biblical authority than
they do—even though by so doing they also are attacking
other solid evangelical scholars such as Gordon Fee, David
Scholer, and Aida Besançon Spencer, scholars teaching at
leading evangelical schools and who would not have been
hired if they did not have a high view of Scripture.

Women in the Church is a desperate effort by eight
men to preserve the pulpit as a last bastion of male supremacy.
It is a narrow and anachronistic book because it ignores the
scholarship of most significant women scholars who value
biblical authority. Its authors need to dialogue not only with
Catherine Kroeger, but also with scholars such as Judith
Gundry-Volf, Aida Besançon Spencer, and Cheryl Sanders
(who is a pastor as well as a professor). While objective
scholars will easily discern this book’s errors and biases, other

readers may be misled by the pseudo-scholarship in this
piece of patriarchal propaganda. Therein lies its danger.

1 Benjamin T. Roberts, Ordaining Women (Rochester, NY:
Earnest Christian Publishing House, 1891), p. 58.

2 Women, Authority and the Bible, edited by Alvera Mickelsen
(Downers Grove, IL:  InterVarsity Press, 1986).

3 Ramsay MacMullen, Roman Social Relations (New Haven:
Yale University Press, 1974), p. 112.

WOMEN AS RISK-TAKERS FOR GOD

By Lorry Lutz
Grand Rapids, MI:  Baker Books, 1997

Reviewed by Frances F. Hiebert, missiologist
and frequent contributor to Priscilla Papers.

The author of Women as Risk-Takers for God, Lorry
Lutz, is currently the international coordinator of the
Women’s Track of AD2000 and Beyond. Her purpose for
accepting this position was to be an advocate for women
among Christian leaders so that women would be released
to use their gifts for evangelism and discipleship.

In 1991 Lutz met with leaders of two other global
women’s movements, the Women’s Commission of the
World Evangelical Fellowship and the Lausanne Women’s
Network, to see how they could work together. A book
committee was set up to include representatives of the three
groups, and Lutz was commissioned to do the writing. Their
stated goals for the book were these:

· To show the variety of gifts God has given women.
· To demonstrate through models of women in ministry

how God is calling out and using women to serve him.
· To encourage men and women to work together

to build the kingdom.
· To encourage respect and acceptance of each other,

even though we may hold different biblical interpretations
of the role of women in ministry.

The book begins with a section on women from the
past. Brief sketches include the third century martyr,
Perpetua, the Anabaptist women of the Reformation,
women in the 19th century missions movement, and Frances
Willard, president of the Women’s Temperance Union and
co-evangelist with Dwight L. Moody. These women actively
served Christ but have been virtually ignored by church
historians.

The second chapter deals with historical obstacles faced
by women, such as the attitudes of the early church fathers
and the leaders of the Reformation. Lutz also notes that
attitudes in almost all cultures of the world have been
harmful to women.
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Part Two, the main body of the book, presents the
inspiring stories of twelve contemporary women around
the world who serve in various kinds of Christian ministry.
Most of these are in some kind of leadership position. The
stories honestly present the obstacles they have faced as well
as their own internal struggles with regard to God’s call in
the light of traditional attitudes toward the role of women
in minisry. They are risk-takers both in answering a call that
may be extraordinary for a woman, and in sometimes facing
the danger of the ministry itself. No doubt is left, however,
that they are being used of God.

In Part Three, the author challenges women readers to
become all that God wants them to be. That, she writes, is
the heart of the book. Then Lutz offers ten practical
suggestions “that can help you unwrap, assemble, and begin
to use your gifts.” One of these encourages women to
maintain a balance between their “femininity” and the
strengths needed to exercise their gifts. Since femininity is
mentioned in several other places without any clear
definition, this leaves the word open to being understood
in the stereotypical way.

A chapter called “What Have We Learned?” refers to
the twelve women presented earlier and also includes sidebars
with vignettes of other women. However, the sidebars (while
valuable on their own) are not always easily connected to
the rest of the text.

“Helping Men to Help Women Use Their Gifts” seems
to be a misnomer for the chapter with that title because most
of the advice addresses men themselves about what men
should do, rather than showing how women can help men
change. Harmony between the sexes certainly would be well-
served if men would heed those suggestions. Perhaps the best
suggestion advises men to start treating women as Jesus did!

Although there is no section of the book actually devoted
to theological issues, there are several places where these are
discussed. But it is with these theological issues that the book
and the women depicted show a certain amount of ambivalence,
although most illustrations lean to the conservative side. Some
who are presented as examples of women in leadership still
feel unsure whether they are doing “the right thing.”
Nevertheless the author quotes World Evangelical Fellowship’s
Theological Commission’s statement that, “We need to affirm
the theological basis of the equality of women and men.”

In one sense, this book’s presentation of diverse opinions
portrays the dialogue about women in leadership in which
Christians are engaged. On the other hand, some readers
may wish that the author, at least, had been more clear in
presenting her own position. She leaves it up to readers to
come to their own conclusions when she writes that women
should know what they believe and hold fast to it in spite of
those who disagree with them.

For me, one of the most valuable theological insights in
the book is a long quote from the seminar “Gender of
Giftedness” by Lynn Smith of Ontario Bible College and
Seminary. Smith offers a new paradigm to replace the old one

of hierarchy and dominance in the relationship between women
and men in the church. In that model, there can only be tension
when trying to find a balance of power between the two. In
the new, gift-based paradigm established by the redemptive
act of Jesus, equality is not maintained by one giving up power
to another, but is an inherent value of the community that
functions by giftedness and mutual submission. In this new
worldview, the issue of dominion is replaced by concerns for
development; authority is not “over” but “on behalf of.”

On the negative side, the format of this book is a bit
like a patch-work quilt. Sometimes a woman is mentioned
only by her first name, although she was presented much
earlier, so it may be difficult to identify her easily. The
chapters might have been arranged in a better sequence to
improve continuity. The individual essays, however, are
certainly interesting and valuable in their own right.
Consider these important bits and pieces:

· The secret of gender harmony is everybody truly
wanting and releasing everybody else for God’s will, not
their own.

· “When will more women make it into Evangelical
leadership? About the time men really understand the idea
of ‘dying to the self.’ All their worldview on women and
culture must die, and when they really understand that at
the feet of Jesus there is neither male nor female—we’ll be
in leadership” (quote from a Chinese woman international
mission leader in Singapore).

· 75 percent of refugees in the world are women and
girls, fleeing war and violence.

· “When it comes to saving the world or a part of it,
street by street, neighborhood by neighborhood, women
are the catalysts through whom the critical mass of social
change will be achieved” (Aburdine and Naisbitt).

· Ministry is demanding… above all, the enemy is
after us when we’re obeying God’s call.

Like a quilt, however, the book is practical. Lutz offers
everyday, down-to-earth suggestions which women can use
in their struggles to answer the call of God and become
whatever God wants them to be.

The final chapter is titled, “What Does the Future Hold
for Women in Ministry?” The people who are quoted show
there is still a range of opinion about what women can and
should do. Although Lutz believes there will be an increasing
number of leaders who want to help women use their gifts
in ministry, tension between those who believe women
should be involved in policy and decision-making and those
who do not remains high. Theological and biblical aspects
of the role of women will continue to determine what
women are allowed to do in a particular denomination or
church. But, the Christian community must come to terms
with the educated, qualified, and experienced 21st-century
woman, whose opportunities for positions of leadership and
administration are increasing in the marketplace and society
at large. “What about the Church of Jesus Christ?” asks
Lutz. And surely a waiting world is asking the same question.
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