Junia, a Female Apostle: An Examination of the Historical Record
Dennis J. Preato
Greet Andronicus and Junia, my fellow Jews who have been in
prison with me. They are outstanding among the apostles, and they
were in Christ before I was. (Rom 16:7 NIV)
Romans 16:7 presents two interpretive issues. First, was the
person named Iounian, the form of the name in Rom 16:7, a man
or a woman? Second, what is the meaning of episēmoi en tois
apostolois: was Iounian counted as “highly regarded among the
apostles” or only “highly regarded by the apostles”? This article
serves two main purposes: First, to summarize in one place the
arguments regarding Junia’s sex and apostleship. Second, to
update the data relating to these arguments, especially regarding
the several English Bible translations made available since
scholars such as Bernadette Brooten, Linda Belleville, and Eldon
Epp brought the issue to the fore.1 Over the last few decades, many
Bible translations have been published and older ones revised to
improve accuracy, replace obsolete words, correct translation
errors, or appeal to different audiences. These newer translations,
along with a careful examination of the historical record, provide
conclusive evidence that Junia was indeed a female apostle.

Support for Junia being a Woman
Part of resolving the first issue is that the name translated Junia(s)
appears only once in the Greek NT. Further, the Greek form
used in Rom 16:7, Iounian, depending on how it is accented, has
been understood as referring either to a woman named Junia
or to a man named Junias. More specifically, Iounian ends with
an “n” because in Rom 16:7 it is a direct object and therefore in
the accusative case, and no NT occurrence of the name gives
us an example in a different case. As a result, accentuation is
an important factor. But the oldest Greek NT manuscripts
contained no accents (accents did not become common until the
ninth century). Paul himself certainly did not include accents in
his letters.

Bible Translations Historically Render Iounian as Female
Bible commentators prior to the thirteenth century unanimously
favor the female name, Junia. Moving forward, an overwhelming
majority of Bible translations from the late 1300s through the mid1800s translate Iounian as a woman, not as a man. These Bibles
include: Wycliffe (1382, 13902), Göttingen Gutenberg Bible3 (1454),
Erasmus Greek-Latin NT (1519), Tyndale (1525), Coverdale (1535),
Matthew (1537), Great Bible (1539–41), Taverner (1539), Geneva NT
(1557), Bishops (1568), Spanish “Bear” Bible (1569), Rheims (1582),
Geneva Bible (1583–99), Hutter Polyglot (1599), Reina-Valera4 (1602,
1858, 1909), King James Version (1611), Giovanni Diodati (1649),
Wycliffe NT (1731), Webster (1833), Murdock NT (1852), and Julia
Smith (1876).
Early twentieth-century translations that understand Junia to
be a woman include: Weymouth (1903), Montgomery NT (1924),
Riveduta (1927), Lamsa Bible (1933), and Bible in Basic English (1949).
Later twentieth-century Bibles that also present Junia as a woman
include:5 CJB, GNT, GW, HCSB, ISV, KJ21, NCV, NIRV, NIVUK,
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NLT, NKJV, NRSV, NRSVA, NRSVACE, NRSVCE, REB, TMB,
WE. Since 2000, there have been at least thirty new translations or
revisions that translate Iounian as Junia. These include: aent, brg,
ceb, CSB, EHV, EOB, erv, esv, EMTV, exb, Jmnt, jub, mev,
Mounce, nabre, net, NMB, nheb, niv, NTE, nog, NR06,
oeb, ojb, osb, leb, tniv, TPT, tlv, web.

Revisions of Existing English Translations Now Render Iounian as
Female
Several Bibles that once read Iounian as a male and thus translated
it Junias have since revised their translations to read Junia.
The 1978 and 1984 New International Version (NIV) originally
presented this person as Junias; however, the 2011 revision of the
NIV reads Junia, without any footnoted male alternative. This is
a meaningful change and acknowledges without reservation that
Junia was female.
The 1970 New English Bible (NEB, and its prior 1961 NT) reads,
“Andronicus and Junias [Footnote: “Or: Junia; Some witnesses
read: Julia, or Julias.”] . . . They are eminent among the apostles.”6
Completely revised in 1989 as the Revised English Bible (REB), the
text now reads Junia with no alternative offered.
The 1970 Roman Catholic New American Bible reads,
“Andronicus and Junias. . . . they are outstanding apostles,” with
no footnote.7 The 2001 revision, New American Bible Revised
Edition (NABRE, as well as a prior revision) now reads: “Greet
Andronicus and Junia. . . . they are prominent among the apostles.”
Their footnote states: “The name Junia is a woman’s name. One
ancient Greek manuscript and a number of ancient versions read
the name ‘Julia.’ Most editors have interpreted it as a man’s name,
Junias.” This comment about the prominence of Junias is strange,
given that the Catholic Rheims translation of 1582 reads Julia and
the vast majority of translations past and present print Junia.
The American Standard Version (ASV) of 1901 reads, “Junias
. . . who are of note among the apostles,” and footnotes, “or Junia.”
The Revised Standard Version (RSV) is a revision of the ASV. Both
the 1952 and 1971 editions of the RSV read, “Junias . . . they are
men of note among the apostles,” with no footnote. The inclusion
of “they are men” is a biased addition to the original text. Yet
the New Revised Standard Version (NRSV) of 1989, a complete
revision of the RSV, now reads, “Junia . . . they are prominent
among.” It footnotes: “or Junias; other ancient authorities read Julia.”
The NRSV translators corrected the gender in the main text but
then created confusion by offering an optional male reading.
The English Standard Version (ESV 2001) is another revision
of the 1971 RSV. It reads, “Junia . . . they are well known to the
apostles.” An ESV footnote reads, “Or Junias.” The ESV represents the
sex correctly in the main text, but then translates Andronicus and
Junia as simply being “known to the apostles” and not “among the
apostles” as the RSV and ASV previously did. Why did they do this?
Perhaps it is because the ESV is unapologetically complementarian.8
While complementarians now accept that Junia was female,
apparently many are unable to intellectually support the notion
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that a woman could serve as an apostle.9 Acknowledging a female
apostle would weaken their claim that women are restricted from
full ministry in the church.

Manuscript and Other Ancient Evidence Support Iounian as Female
Based on overwhelming manuscript support, the fourth (UBS4
1998) and fifth (UBS5 2014) editions of the United Bible Societies’
Greek New Testament read Ἰουνίαν (Iounían, accented to mean
Junia). Indeed, these UBS editions assign this reading the level
of absolute certainty in a footnote.10 The Greek New Testament:
SBL Edition (2010) and the twenty-eighth edition of the NestleAland edition, titled Novum Testamentum Graece (2012), also opt
for Ἰουνίαν (Iounían, Junia). The same is true of the 2005 New
Testament in the Original Greek: Byzantine Textform and The Greek
New Testament produced at Cambridge University’s Tyndale House
in 2017.11 These editions account for essentially all Greek NTs in
use today. Support for Junia is not limited to Greek manuscripts;
the Latin Vulgate reads: Salutate Andronicum et Iuniam . . . nobiles
in Apostolis. Iuniam is the feminine form of Junia in Latin, and
nobiles in apostolis means “honorable among the apostles.” Thus, it
is clear that Junia is supported by an impressive list of manuscripts
of various kinds and over the centuries, as well as by the leading
scholars who have produced these editions of the NT.12
A minority of manuscripts support an alternative female
name, Julia.13 P46, a papyrus manuscript from AD 200–250,
is the earliest witness to Romans. Because it has Julia at Rom
16:7, it represents the earliest testimony in support of a female
name. The third-century Coptic, some manuscripts of the
fourth-century Latin Vulgate, and certain fifth-century Latin
manuscripts provide additional early support for a female name
by reading Julia.
Thirty-eight editions of the Greek NT, from Erasmus (1516) to
Eberhard Nestle (1920), use the name Ἰουνίαν (Iounían), indicating
feminine gender by accentuation. There is only one exception from
those centuries: Henry Alford in the nineteenth century uses the
masculine form Ἰουνιᾶν (Iounián) but also puts the feminine form
in a footnote.14
In the first century AD, the name Junia appears in inscriptions
located in Ephesus, Didyma, Lydia, Troas, and Bithynia, as well on
tombstones in and around Rome. A prominent real-life example
is a woman named Junia, the half-sister of Brutus, the legendary
Roman general.15 Bernadette Brooten writes: “The female Latin
name Junia occurs over 250 times among inscriptions from ancient
Rome alone. Further, the ancient translations and the earliest
manuscripts with accents support rendering Iounian as Junia.”16
Peter Lampe made the same claim, and Bruce Metzger agrees that
Junia is well attested in ancient literature.17 The existence of the
name Junia in Greek and Latin inscriptions, literature, tombstones,
and even as the name of a well-known person, provide convincing
evidence supporting the claim that Junia was a common name. The
same cannot be said, however, for Junias as a common man’s name.

Church Fathers Support Junia as a Female Apostle
John Chrysostom (AD 347–407), bishop of Constantinople, wrote
a series of homilies that have been preserved. In commenting on
Rom 16:7, Chrysostom praised Junia as an outstanding apostle:
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Greet Andronicus and Junia . . . who are outstanding
among the apostles: To be an apostle is something
great! But to be outstanding among the apostles—just
think what a wonderful song of praise that is! They were
outstanding on the basis of their works and virtuous
actions. Indeed, how great the wisdom of this woman
must have been that she was even deemed worthy of the
title of apostle.18
Chrysostom not only praised Junia as a female apostle but also
praised the service of other Christian women. Reflecting on Paul’s
greeting of Mary in Rom 16:6 he wrote:
A woman again is honored and proclaimed victorious!
Again, are we men put to shame. Or rather, we are not put
to shame only, but have even an honor conferred upon
us. For an honor we have, in that there are such women
among us, but we are put to shame, in that we men are left
so far behind by them. . . . For the women of those days
were more spirited than lions.19
Chrysostom’s positive comments about Junia and Mary are
particularly convincing and supportive of women who ministered,
especially considering his misogynistic views.20 Indeed, the
attitude of the church fathers toward women was tragic.21
Origen of Alexandria (AD 185–254), a theologian and biblical
commentator, understood the name to be feminine (Junia or
Julia).22 Complementarians, in an attempt to prove otherwise,
suggest that Origen, according to Rufinus’s translation of
his commentary published by Jacques-Paul Migne, reads the
masculine name, Junias.23 However, one complementarian
scholar joins in doubting this claim of a masculine name,
noting that Migne’s text (produced in the 1800s) is notoriously
corrupt and probably in error. He believes Origen apparently
read a feminine name, citing the work of Brooten and Lampe.24
In short, Origen acknowledged a female Iounian despite his
misogynistic statements.25
In addition to Origen and Chrysostom, other Greek fathers
and commentators unanimously understood Junia to be a female
apostle, including Theodoret of Cyrrhus (ca. 393–466); Catena
on the Epistle to the Romans 519.32 (fifth century); Oecumenius
(sixth century); Chronicon Paschale (seventh century); John of
Damascus (ca. 676–749); and Theophylact (1050–1108).26 Latin
fathers from the fourth through the twelfth centuries were
likewise unanimous in recognizing that Iounian was a woman
who was notable among the apostles.27
Brooten writes: “To the best of my knowledge, no commentator
on the Text until Aegidus of Rome (1245–1316) took the name to be
masculine. Aegidus simply referred to the two persons in Romans
16:7 as ‘those honorable men’ without any explanation.”28 Why
did he make this change in 1298? Aegidus, a contemporary of
Pope Boniface VIII, probably complied with Boniface’s desire to
limit the power and influence of women in the church.29 Douglas
Moo agrees that commentators before the thirteenth century
were unanimously in favor of a female translation.30 The evidence
for Junia is so compelling that even complementarian scholars are
now conceding the Iounian in Rom 16:7 is feminine.31
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Bible Translations Rendering Iounian as Male
Reformation-era Bible translations tended to read Iounian
as female. Luther’s 1522 NT stands as an exception and reads
masculine, though his translation was based on Erasmus’s 1521
Greek NT, which clearly has the female accentuation.32 Perhaps
Luther’s well-known prejudice against women in ministry affected
his translation. Unfortunately, Luther’s influence extended to other
translations. from that point forward German, Dutch, and French
translations of Iounian were consistently masculine, while Italian
and Spanish remained feminine.33 Not until the latter half of the
1800s was there a noticeable change in English translations from
Junia to Junias. These Bibles included the Revised Version (RV
1881); young’s literal (1862, 1898 by Robert Young34); DARBY
Bible (1890 by John Darby35); Douay-Rheims (DRA 1899 Catholic
version); and American Standard Version (ASV 1901).
The few mid-twentieth-century (1950–1999) English Bibles
that read Junias, excluding those revised to now read Junia,36
include The New Testament in Modern English (1958–1972 by J. B.
Phillips); New American Standard Bible (nasb 1960–1995); The
Amplified Bible Classic Edition (AMPC 1965, 1987); New Jerusalem
Bible (NJB 1985, a revision of the 1966 Catholic JB); The Living
Bible (1971 paraphrase by Kenneth Taylor); The Message (1993 by
Eugene Peterson); and the Contemporary English Version (cev
1995). Both the nasb and cev footnote an alternative translation
of Junia or Julia.
Since the year 2000, two translations have rendered Iounian as a
man: The voice (VOICE 2012) and the Amplified Bible (amp 2015,
a complete revision of the 1987 AMPC). The amp text reads Junias;
however, two footnotes strongly suggest it should read Junia.37

How Bible Translators Changed the Translation from
Female to Male
On what basis did the later 1800s translations suddenly change the
gender of Iounian? For example, the 1881 RV is a British revision
of the King James Version based on the Greek NTs produced in
1881 by B. F. Westcott and F. J. A. Hort and in 1857 by Samuel P.
Tregelles.38 Yet those same Greek testaments accented Iounian as
a woman’s name.39 Young used much the same text as used by the
KJV for his 1862 translation, and his 1898 revision was based on
Westcott-Hort. Darby also used Tregelles, as did the RV. Likewise,
the ASV, which was a minor American revision of the RV, kept
the status quo by using Westcott-Hort and Tregelles. To be clear,
the editions of the Greek NT used as a textual basis for these
translations do not support a male reading; therefore, one must
question the motives of these English translators. Given the issue
of suffrage, which was controversial during this same era, some
form of bias against women played a part in how these Bibles came
to read Junias rather than Junia.
On a worldwide basis, the right of women to vote was a long,
contentious battle that took many decades to resolve. In the United
Kingdom, women were barred from voting by the Reform Act of
1832, and it was not until 1928 that women had the same voting
rights as men. During this time, the RV, Young’s, and Darby’s
translations were published in the UK. In the United States, women
finally earned the right to vote in 1920 after nearly 100 years of
advocacy, during which time the ASV was published. For decades,
10
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many argued against women’s suffrage, but one voice in the US
stood out. Horace Bushnell, an influential American theologian
and minister, wrote a rambling book in 1869 in which he argued
that women were not created or called to govern. Nor should
they have the right to vote. He predicted: “If women started
voting, their brains would swell, and they would eventually
lose their femininity and their morals.”40 Other voices argued,
among other claims: that it was not their divine prerogative, that
mothers should stay in their places doing what God intended for
them, that their husbands voted for them, and that women were
inferior to men. Such long held prejudice against women from
within the church, in society in general, and efforts to prevent
women from voting may have contributed to the bias reflected in
how those Bible translations changed the gender of Iounian from
female to male without textual support!
In commenting on the translations from the 1940s to 1970s,
Belleville suggests two reasons a shift to the masculine was made:
The first is bias, since a “feminine name is consistently found in
earlier translations.” The second is the change in how modern
editions of the Greek NT accented Iounian before 1998. Belleville
describes how the Nestle-Aland editions from 1927–1993 and
United Bible Societies editions from 1966–1993 changed the
accentuation, and thus the gender, from the feminine accented
Ἰουνίαν (Iounían) to the masculine Ἰουνιᾶν (Iounián) because
of their bias: “The rationale given by the majority opinion in the
most recent edition of Bruce Metzger’s A Textual Commentary
on the Greek New Testament is the unlikelihood that a woman
would be among those styled ‘apostles.’”41 Fortunately, that error
was subsequently corrected. The UBS 1998 Greek New Testament,
fourth revised ed., 3rd printing, correctly accents Iounian as Ἰουνίαν
(Iounían), indicating a female Junia.

Manuscript and Ancient Evidence Supporting a Male
Gender is Late
Support for the male name Junias supposedly comes from
later manuscripts dated from the thirteenth and fourteenth
centuries. However, these would have accent marks reflecting
a scribe’s interpretation (opinion) that Iounian was a masculine
name.42 Their reasoning goes something like this: How could a
female ever be an apostle? Therefore, Iounian must have been
a male! But manuscripts from this late date do not provide
any justification to support a male reading. Contrary to the
impressive list of ancient support for a female name, there is
no support for a male reading in the latest Greek NTs. In fact,
many scholars, including Brooten, Lampe, Leonard Swidler,
Metzger, and Dianne McDonnell, state the male name Junias is
unattested in ancient Greek and Latin writings.43
Complementarians John Piper and Wayne Grudem performed
a search of early Greek literature and found only three examples
of Junia as a woman’s name.44 This is not surprising since Junia
is a Latin name, not a Greek name! Their search was limited,
inconclusive, and inaccurate. It does not prove that Junia was
not a common name in ancient writings, and it is in opposition
to the actual physical evidence mentioned earlier. Belleville
performed the same database search and found seven names, not
three.45 However, the significance of Piper and Grudem’s search is
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that they could not cite even one example of a man named Junias.
James Walters agrees: “Researchers have been unable to locate a
single example of the male name Junias in ancient literature or
inscriptions, either Latin or Greek.”46 R. S. Cervin also states that
Junias is not found on any inscription, public monument, graffito,
or in any literary document.47

Evidence for a Male Apostle: A Mistaken Church Leader
Complementarians have stated that Epiphanius, bishop of Salamis,
Cyprus (315–403) compiled an Index of Disciples, in which he
writes: “Iounias, of whom Paul makes mention, became bishop
of Apameia of Syria.” According to them, Epiphanius wrote “of
whom” using a masculine pronoun, thereby indicating that he
thought Iounias was a man.48 The reliability of this evidence is
in doubt because, in the same passage, Epiphanius also thought
Prisca (Priscilla) was a man.49 Ascribing any importance to what
Epiphanius may have thought, even after admitting and footnoting
that Epiphanius was also confused with Priscilla’s gender, remains
a significant weakness in the complementarian argument. Piper
and Grudem, for example, state, “However, we are perplexed
about the fact that in the near context of the citation concerning
Junias, Epiphanias [sic] also designates Prisca as a man mentioned
in Romans 16:3, even though we know from the New Testament
that she is a woman.”50 Perhaps it is their long-held bias against
women in ministry that was controlling their thinking. Certainly,
that was the case for Epiphanius himself, who displayed his
disdain for women by writing: “The female sex is easily seduced,
weak and without much understanding. The Devil seeks to vomit
out this disorder through women. . . . We wish to apply masculine
reasoning and destroy the folly of these Women.”51 Epiphanius’s
misogynist beliefs about women no doubt colored his thinking
and writings.

Support for Junia Being “Among the Apostles”
Bible Translations Historically Render Iounian as “Among the
Apostles”
Virtually all English translations have rendered episēmoi en
tois apostolois as “among the apostles,” meaning they were
apostles.52 Eighty-three translations, including some non-English
translations, are listed below.53
• “Awncient [ancient] Apostles” (Coverdale 1535)
• “Distinguished among the apostles” (Berean Study Bible:
BSB)
• “Distinguished among the sent” (Julia Smith)
• “Eminent among the apostles” (ECB, REB)
• “Famous apostles” (Luther 1522)
• “Held in high esteem among the apostles” (AMPC)
• “Highly respected among the apostles” (NLT)
• “Leaders among the apostles” (NIRV)
• “Noble among the apostles” (Wycliffe Bible 1382, 1390,
Rheims 1582)
• “Notable among the apostles” (DLNT, Geneva 1583, 1599,
Hutter Polyglot 1599, EMTV, MNT 1924, HNV, NHEB,
NR06, WEB)
• “Of note among the legates” (Murdock 1852 Syriac
Peshito Version)
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• “Noted among the Apostles” (BBE)
• “Noteworthy among the apostles” (MEV)
• “Of note among the apostles” (ASV, BLB, BRG, DRA,
Darby, GND 1649, JUB, KJV 1611, KJ21, MKJV, NKJV,
OEB, OSB, Rivedu ta, RV, RSV, TMB, WBT 1833,
Weymouth, YLT)
• “Outstanding among the apostles” (CSB, EOB, Latin
Vulgate, NASB, NIV, NIVUK, OJB, TNIV)
• “Outstanding and well-known apostles” (TPT)
• “Outstanding apostles” (NAB, NJB)
• “Outstanding leaders” (MSG)
• “Prominent among the apostles” (CEB, GW, ISV, NABRE,
NOG, NRSV, NRSVA, NRSVACE, NRSVCE)
• “Some of the most important . . . ones Christ sent out”
(ERV, footnote: “Literally, the apostles”)
• “Very important apostles” (NCV)
• “Well known among the apostles” (GNB, GNT, Lamsa
1933, NSB, NTE)
• “Well known among the emissaries” (CJB, JMNT, TLV,
VOICE, footnote: “Literally, apostles”)
• “Well regarded among the apostles” (NMB)
• “Well taken among the Apostles” (Tyndale, Matthews,
Great Bible, Taverner, Jugge’s Tyndale NT, Geneva NT,
Bishop’s, all from the 1500s)

Few Translations Render Iounian as “Regarded By” or “Known To”
Only a few Bible translations render the Greek as “well
known to the apostles” or some other exclusive phrase. These
translations read: “highly regarded by the apostles” (EHV
2017), “noteworthy in the eyes of the apostles” (CSB 2017, a
revision of the 2009 HCSB), “well known to the apostles” (ESV
2001, LEB 2012, MOUNCE 2011, NET 2005),54 “held in high
esteem in the estimation of the apostles” (AMP 2015, italics
original). The AMP’s translation stands in opposition to its
prior 1987 AMPC edition, which included Andronicus and
Junias as “among the apostles.”
The majority of the translators of this small number of
Bibles have aligned themselves with a complementarian view of
Scripture. They reject Junia as being an apostle and are to varying
degrees affiliated with conservative groups that oppose women
in ministry leadership positions. One example is the EHV, a
publication of the Wartburg Project and thus of the Wisconsin
Evangelical Lutheran Synod, which has a doctrinal statement
that, among other restrictions, denies women the right to
participate in any gathering which would involve authority over
a man.55 Therefore, this translation and the other six listed above
reflect their complementarian position of excluding women from
leadership roles in ministry.

Lexical and Scholarly Support for “Among the Apostles”
The standard NT lexicon provides only one meaning of episēmoi
en tois apostolois, “outstanding among the apostles.”56 The standard
lexicon of Classical Greek defines episēmos (singular of episēmoi)
as “having a mark on it” and therefore “notable, remarkable.”57 The
lexicon by Louw and Nida has “pertaining to being well known or
outstanding,” rending Rom 16:7 as “they are outstanding among
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the apostles.”58 Most recently, The Brill Dictionary of Ancient
Greek defines episēmos as “marked, distinguished, bearing a
mark,” and therefore “distinguished, distinct, notable.”59
Noted Greek scholar A. T. Robertson (1863–1934) states
that the phrase en tois apostolois “naturally means that they are
counted among the apostles in the general sense of Barnabas,
James, the brother of Christ, Silas, and others. But it can mean
simply that they were famous in the circle of the apostles in the
technical sense.”60 J. B. Lightfoot (1828–1889) agrees that the
natural way to translate episēmoi en tois apostolois is “regarded
as apostles.”61
F. F. Bruce (1910–1990) adds that, not only were they “well
known to the apostles,” but they were “notable members of the
apostolic circle.”62 Charles E. B. Cranfield (1915–2015) states it is
“virtually certain” that the phrase means “outstanding among
the apostles.” Walters, commenting on Cranfield’s remarks says,
“this is the way the phrase was understood by all of the patristic
writers and by most all modern commentators.”63 James A.
Witmer (1920–2007) explains that episēmoi literally means “having
a mark [sēma] on them,” therefore they are “illustrious, notable,
or outstanding” among the apostles.64 These definitions describe
Andronicus and Junia as people who “bear the mark” of an apostle.
Moo, a complementarian, concludes that it is more natural
to translate the phrase episēmoi en tois apostolois as “esteemed
among the apostles” and not “by the apostles” because with
a plural object, the preposition en often means “among.” Had
Paul wanted to convey that they were esteemed by the apostles,
he would have written “the apostles” in the dative case and not
preceded by a preposition, or he would have used the preposition
hupo followed by “the apostles” in the genitive case. Moo
also states that earlier interpreters would argue against Paul
referencing a woman because they had difficulty in “imagining
that a woman could hold such authority in the early church.”65

Complementarian Support and Egalitarian Response for “Highly
Regarded by”
Some complementarians have said that Andronicus and Junia
were merely “held in high esteem by the apostles.” Piper and
Grudem, for example, say they were held in high regard or that
they were “of note among the apostles,” meaning they were well
known before Paul was converted. No evidence is provided,
and they conclude, “we cannot be certain.”66 Such remarks are
opinions without evidence. Another author has proposed that,
if Junia was a woman apostle, then tension would be created
because “apostles were the most authoritative messengers of
God.” He implies that women could not serve God in this
manner. He also states that Rom 16:7 is unclear but makes no
attempt to explain why.67
Craig Keener expresses serious doubt about any such
interpretation, saying:
It is also unnatural to read the text as merely claiming
that they had a high reputation with the apostles. Since
they were imprisoned with him, Paul knows them well
enough to recommend them without appealing to the
other apostles, whose judgment he never cites on such
matters. Paul nowhere limits the apostolic company to
12
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the Twelve plus himself, as some have assumed (see
especially 1 Cor. 15:5–11). Those who favor the view that
Junia was not a female apostle do so because of their
prior assumption that women could not be apostles, not
because of any evidence in the text.68
Belleville writes: “To say that Junia was ‘esteemed by’ or
‘prominent in the sight of the apostles’ is to ignore early Greek
translations and commentaries. For example, the Vulgate, the
standard Latin translation of the Western church, has ‘Junia . . .
notable among the apostles (nobiles in apostolis).’”69
Aída Besançon Spencer and other scholars make the
grammatical point that “the Greek preposition en which is used
here always has the idea of ‘within.’”70 Greek textbooks point out
that en followed by the dative normally means “in, on, among.”
For example, en tois is translated as “among those” (1 Cor 2:6), and
en tois ethnesin as “among the Gentiles” (Acts 15:12, 1 Cor 5:1, Gal
2:2, Col 1:27, 1 Pet 2:12). Where en tois is followed by a plural noun
referring to a group of people, the word en is typically translated
as “among.” However, that is what some complementarians try to
argue against.
Michael Burer and Daniel Wallace argued in 2001 that the more
likely meaning of the adjective episēmoi with the prepositional
phrase en tois apostolois is “well known to the apostles” (the
exclusive view), not “outstanding among the apostles” (the
inclusive view).71 Three NT scholars have challenged their
working thesis: Richard Bauckham in 2002, Epp in 2002 and
2005, and Belleville in 2005. All three scholars point out various
serious weaknesses and errors in the evidence presented.72 These
three evaluations “should put to rest any notion that [Rom 16:7]
carried the sense of ‘well known to/esteemed by the apostles.’”73
Belleville insists that, “primary usage of en and the plural dative
(personal or otherwise) inside and outside the NT (with rare
exception) is inclusive in/among and not exclusive ‘to’ . . .” (e.g.,
Matt 2:6, Acts 4:34, 1 Pet 5:1).74 Belleville writes:
Burer and Wallace assume a conclusion not found in
the evidence. Despite their assertions to the contrary,
they fail to offer one clear biblical or extra-biblical
Hellenistic example of an “exclusive” sense of episēmoi
en and a plural noun to mean “well known to.” Burer
and Wallace admit this early on, but then go on to
conclude otherwise.75
In 2015, Burer responds to the critical analysis and objections
previously raised by the egalitarian scholars.76 While a detailed
analysis of Burer’s paper is beyond the scope of this article, a
few observations should be noted. Burer quotes Chrysostom at
least five times in his defense. What is quite revealing is Burer’s
complete disregard of any patristic evidence and especially those
comments from Chrysostom that Junia was an outstanding
apostle! Bauckham considers it a “major error” to dismiss such
evidence.77 So does this writer. After all, Chrysostom and Origen,
who gave testimony to Junia, were native speaking Greeks! It is
amazing that certain complementarian scholars discount or
overlook (purposely or otherwise) the reality that those early
church leaders certainly knew Greek and the ancient culture
beyond the comprehension of anyone living today. Yet they still
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refuse to acknowledge the early church fathers’ historical witness
that Junia was indeed an outstanding apostle!

The Apostles’ Mission
In light of the above arguments about Junia’s gender and
apostleship, a brief treatment of the nature of the apostolic
mission will be helpful. Apostles were called to preach the word
of God to the body of Christ. “And God has placed in the church
first of all apostles, second prophets, third teachers . . .” (1 Cor
12:28 NIV). Their mission was “to equip his people for works of
service, so that the body of Christ may be built up until we all
reach unity in the faith . . .” (Eph 4:12–13 NIV).
Who are the named apostles in Scripture? The first apostles
were the Twelve that Jesus Christ appointed and sent out to
preach, heal the sick, and cast out demons (Mark 3:14–15).
However, the title “apostle” is not limited to the Twelve. Paul
constantly refers to himself as an apostle and defends his calling
throughout his letters, yet he was not one of the Twelve. Others
specifically named as apostles include Matthias (Acts 1:26),
Barnabas (Acts 14:14), Andronicus and Junia (Rom 16:7), Titus
and his unnamed companion (2 Cor 8:23), James the Lord’s

brother (Gal 1:19), and Epaphroditus78 (Phil 2:25). Paul knew
them and the extent of their service for Christ. He would hardly
employ the designation “apostle” loosely.79
Paul recognized Andronicus and Junia in his personal greeting
to the Romans. He calls them his relatives or compatriots, and
they were imprisoned together for their devotion to Christ in
preaching the gospel. Paul knew Andronicus and Junia well and
acknowledged them as exemplary apostles. As apostles, they were
called by God, sent to preach, and probably ministered together
as husband and wife80 much like Prisca and Aquila (Rom 16:3–
5a). They may well have been among the seventy(-two) sent out
by the Lord (Luke 10:1–20).81

Concluding Comments
According to Scripture, Junia was a female apostle. The evidence
is authoritative, compelling, diverse, and objective. The testimony
of early manuscripts, statements of various church leaders through
the twelfth century, lexical definitions, grammatical construction,
scriptural examples, consistency of Bible translations from the
1300s onward, and extensive contemporary and past scholarship
all provide conclusive evidence that Junia was a female apostle.

APPENDIX 1: Bible Translations Rendering Iounian as Junia, in Chronological Order (1950-2017)
Mid-twentieth Century: Eighteen Bibles

Twenty-first Century: Thirty-one Bibles

Worldwide English New Testament (WE 1969)

Jubilee Bible (JUB 2000)

Names of God (NOG 2011)

New International Version Anglicized (NIVUK 1979)

World English Bible (WEB 2000)

New American Bible Revised Edition (NABRE 2011)

New King James Version (NKJV 1982)

English Standard Version (ESV 2001)

New International Version (NIV 2011)

New Century Version (NCV 1987)

English Majority Text Version (EMTV 2002)

New Testament for Everyone (NTE 2011)

New Revised Standard Version (NRSV 1989)

Orthodox Jewish Bible (OJB 2002)

BRG Bible (BRG 2012)

New Revised Standard Version, Anglicised
(NRSVA 1989)

New English Translation (NET 2005)

Lexham English Bible (LEB 2012)

New Revised Standard Version, Anglicised
Catholic (NRSVACE 1989)

Today’s New International Version (TNIV 2005)

Modern English (MEV 2014)

Revised English Bible (REB 1989)

Easy-to-Read Version (ERV 2006)

Amplified Version (AMP 2015)

New Revised Standard Version Catholic Edition
(NRSVCE 1991)

Jonathan Mitchel NT (JMNT 2006)

Tree of Life Version (TLV 2015)

Good News Translation
(GNT, Today’s English Version, second ed. 1992)

Nuova Riveduta (NR06 2006)

New Matthew Bible (NMB 2016)

21st Century King James (KJ21 1994)

Eastern/Greek Orthodox Bible NT (EOB 2007)

Christian Standard Bible (CSB 2017)

New International Reader’s Version (NIRV 1995)

Orthodox Study Bible (OSB 2008)

The Passion Translation (TRT 2017)

GOD’S WORD (GW 1995)

New Heart English Bible (NHEB 2010)

Evangelical Heritage Version
(EHV 2017-2018, NT and Psalms)

International Standard Version (ISV 1996)

Open English Bible (OEB 2010)

New Living Translation (NLT 1996)

Aramaic English New Testament (AENT 2011)

The Complete Jewish Bible
(CJB 1998 by David Stern)

Common English Bible (CEB 2011)

Third Millennium Bible (TMB 1998)

Expanded Bible (EXB 2011)

Holman Christian Standard Bible (HCSB 19992009)

Mounce Reverse-Interlinear NT (MOUNCE 2011)
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May the eyes of the church be opened to accept this fundamental
truth and its significant implication—women must be allowed
to preach, teach, and minister as God calls them. No longer can
women be excluded from ministry based on a few problematic and
disputed passages. To do so is to deny the full redemptive work of
Christ (Gal 3:28).
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